


R E F O R M A T I O N  J U B I  L E E  

L E C T U R E S  
(Cont inued) 

I I I .  -- WHAT I S  THEOLOGY? Or: I N  DEFENCE O F  DOGMA - -- 

Science and Cer t a in ty  

Theology i s  and must be men of God speaking t h e  Word 
of God t o  t h e  people of God. Nowadays it  has l a r g e l y  
become learned gentlemen w r i t i n g  f o r  les rned  gent le -  
men about learned  gentlemen . 
What has happened i s  t h a t  theology has gone "scien- 
t i f i c . "  Not S c r i p t u r e  but  t h e  S c i e n t i f i c  Method now 
has t h e  l a s t  word. So sacrosanct  has t h i s  Method i n  
f a c t  become, t h a t  modern wtheologytg can make do with-  
out  many things--without  an i n s p i r e d  S c r i p t u r e ,  a  
d iv ine  C h r i s t ,  a  r e a l  Redemption, even without a  
personal  God--but n o t  without  t h e  S c i e n t i f i c  Method! 

This i s  not  t o  deny t h a t  s c i e n t i f i c  methodology has 
l eg i t ima te  uses i n  t h e  Church. Applied t o  c e r t a i n  
subs id i a ry  i s s u e s ,  p a r t i c u l a r l y  i n  t h e  realm o f  
apologet ics ,  i t  can be very u s e f u l .  The poin t  i s  
t h a t  it must never  be allowed t o  funct ion  as  an 
autonomous p r i n c i p l e ,  determining doc t r ine ,  but  
must r e s t r i c t  i t s e l f  t o  such chores a s  may be as-  
s igned  t o  it under t h e  command and s t r i c t  superv i -  
s i o n  of  t h e  w r i t t e n  Word o f  God, which must always 
remain i n  con t ro l .  

The i r r e l evance  of t h e  S c i e n t i f i c  Method as  a t o t a l  
p r i n c i p l e  i n  theology would be much more obvious, 
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were it not  f o r  one p e r s i s t e n t  i l l u s i o n .  That i s  t h e  
s u p e r s t i t i o u s  b e l i e f  t h a t  i f  allowed t o  funct ion  j u s t  
a  l i t t l e  longer ,  " s c i e n t i f i c "  theology w i l l  a r r i v e  a t  
f i rm  and d e f i n i t e  conclusions,  which w i l l  end t h e  
p resen t  chaos. Starry-eyed young book-worms a t  t h e  
seminar ies ,  un less  otherwise occupied i n  s e c u l a r  rev-  
o l u t i o n s ,  wai t  with ba ted  b rea th  f o r  t h e  l a t e s t  Ger- 
man research  i n t o  whatever " theologica l  problem" 
happens t o  be "in" t h a t  season.  The s o l u t i o n  seems 
j u s t  around t h e  corner ,  t h e  "scholar ly  consensus" 
j u s t  on t h e  poin t  of c r y s t a l l i s i n g .  The church pol-  
i t i c i a n s  encourage t h i s  s t a t e  of mind, because i t  
enables  them t o  excuse any messy s t a t u s  quo a s  an 
almost v i r tuous  but  a t  l e a s t  unavoidable pre l iminary  
s t a g e ,  which w i l l  s u r e l y  usher  i n  t h e  promised "c l a r -  
i f i c a t i o n .  Un t i l  then  a l l  judgments must remain 
suspended--permanently, i t  tu rns  out .  

For un l ike  t h e  i d e a l i s t i c  youngsters ,  t h e  wi ly  o l d  
statesmen know very wel l  t h a t  t h e  s o l u t i o n s  never  
a r r i v e ,  and t h e  consensus never  m a t e r i a l i s e s .  In-  
s t e a d ,  somebody drags a  new problem across  t h e  t r a i l ,  
and t h e  chase begins a f r e sh .  

"Problemll seems i n  f a c t  t o  be t h e  b a s i c  category of 
modern theology.  To paraphrase Albert  Notlk on de- 
mocracy: "Every time one of our  f i r s t - s t r i n g  pub l i -  
c i s t s  opens h i s  mouth, a  'problemf f a l l s  out ;  and 
every time he shu t s  it, he b i t e s  one i n  two t h a t  was 
t r y i n g  t o  ge t  out." 

This  i n a b i l i t y  t o  a t t a i n  any s o r t  of s t a b l e  "assured 
r e s u l t s "  is no t  a c c i d e n t a l ,  bu t  i s  inherent  i n  t h e  
e m p i r i c a l - s c i e n t i f i c  approach t o  theology.  I n  t h e  
f i r s t  p l ace ,  t h e r e  i s  t h e  problem of  t h e  "data." In  
physics  o r  chemistry t h e  ma t t e r  i s  q u i t e  s t r a i g h t -  
forward. But what a r e  t h e  "dataf1 of  theology? 
S c r i p t u r e ,  t r a d i t i o n ,  h i s t o r y ,  reason,  experience? 
The mutual r e l a t i o n  of t hese  aspec ts  depends on a  
number of b a s i c  assumptions which cannot poss ib ly  be 

I 

provided by t h e  S c i e n t i f i c  Method. Mere m e t h ~ d ,  
without any subs tan t ive  p r i n c i p l e  of a u t h o r i t y ,  can- 
not  poss ib ly  produce content ,  and s o  becomes "the 
f l e shpo t  of  those who l i v e  i n  metaphysical d e s e r t s f f  
( ~ u c k l e ~ )  I .  The r e s u l t  i s  t h a t  subjec t iv ism re igns  
supreme, Every theologian programmes t h e  Method 
with h i s  own assumptions and preferences ,  and then 
mnounces t h e  r e s u l t  as 9 y s c i e n t i f i e . f t  I f  a  consen- 
sus seems imminent, t he  t h r e a t  i s  soon aver ted  by 
some e n t e r p r i s i n g  s c h o l a r  who manages t o  give t h e  
kaleidoscope a s l i g h t l y  d i f f e r e n t  tilt. I n  c l a s s i c  
l a i s s e z  f a i r e  s t y l e ,  t h e r e  i s  a  constant  demand f o r  
new fads ,  and o r i g i n a l i t y  i s  rewarded i n  terms o f  
academic ca ree r s .  And s o  t h e  Hegelian tread-mi 11 
grinds on. Luther 's  dictum about s c h o l a s t i c  t heo l -  
ogy ("the one milks t h e  b i l l y - g o a t  and t h e  o t h e r  
holds the  s i evew)  f i t s  modern theology even b e t t e r .  
Since Schleiermacher i t  has been at tempting t o  s p i n  
t h e  gold of t r u t h  out of t h e  s t raw of "the ego o f  
t he  theologis ing  sub jec t . "  This means, q u i t e  
l i t e r a l l y ,  s e rv ing  t h e  f l e sh ,  t h e  "be l lyu  ( k o i l i a )  
of Romans 16: 18, i n  t h e  Hebrew sense of manfs 
i n t e r i o r ,  t h e  h e a r t ,  o r  t h e  s e a t  of mind, w i l l ,  and 
f e e l i n g s .  And Or ig ina l  S in  has p l en ty  of  "origin-  
a l i t y , "  i . e .  e g o i s t i c  invent iveness ,  Is .  53:6! 

Secondly, t h e  moment i t  i s  agreed t h a t  theology must 
be s c i e n t i f i c ,  i n  t h e  modern, empi r i ca l -desc r ip t ive  
sense ,  Gustaf Aulenfs  t e r r i b l e  c o r o l l a r y  n e c e s s a r i l y  
fol lows:  "The ob jec t  of  research  i s  an i d e a l  goal 
toward which theology can only s t r i v e  i n  i t s  en- 
deavour t o  a t t a i n  t o  t h e  t r u t h  ."2 Science,  under- 
s tood as  sys temat ised  g e n e r a l i s a t i o n  based on 
observed f a c t ,  r a t h e r  than i n  t h e  c l a s s i c a l  sense 
of c e r t a i n  knowledge, always moves toward t r u t h ,  
not  from i t .  Theology s o  conceived, keeps on grop- 
i n g  f o r  an u l t ima te  t r u t h  which remains always 
beyond i t s  grasp. No mat te r  what "progressH is  made, 
t h e  horizon,  t oge the r  with t h e  pot  of  gold a t  t h e  
end of t h e  rainbow, keeps on receding.  This r e a l l y  
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impl ies  t h a t  " s c i e n t i f i c u  theology i s  a programme 
f o r  avoiding t h e  t r u t h ,  r a t h e r  than one f o r  f ind ing  
it. For t h a t  t h e  t r u t h  must always be sought must 
mean i n  p r a c t i c e  t h a t  it dare never  be found. I f  i t  
were e v e r  found, t h e  whole theo log ica l  e n t e r p r i s e  
would have t o  g r ind  t o  a h a l t .  And s o  t h e  dreary  
perpetuum mobile keeps on moving, l i k e  a revolv ing  
door, without  ever  g e t t i n g  anywhere; Tantalus f o r -  
ever  reaching f o r  t h e  unobtainable f r u i t ,  Sisyphus 
ever  p u t t i n g  h i s  shoulder  t o  t h e  rock t h a t  keeps on 
s l i p p i n g  down! 

But C h r i s t  never  founded a d iscuss ion  club f o r  t h e  
eventua l  discovery of t r u t h ;  He founded a teaching  
Church f o r  t h e  proclamation o f  i t ,  Mat. 28:18f! 
For empi r i ca l  sc ience ,  t r u t h  is t h e  terminus ad 
quem, t h e  po in t  of a r r i v a l ;  f o r  theology it  i s t h e  
terminus a quo, t h e  s t a r t i n g  po in t .  Theology must 
announce and apply t h e  t r u t h  f o r  man's s a l v a t i o n .  
For our  human, temporal a f f a i r s ,  p r o b a b i l i t i e s ,  
approximations, and p rov i s iona l  t r u t h s  a r e  q u i t e  
adequate.  But i n  mat te rs  of s a l v a t i o n ,  noth ing  
l e s s  than  c e r t a i n ,  absolu te ,  f i n a l  t r u t h  w i l l  do. 
"For good consciences c ry  f o r  t h e  t r u t h  and f o r  
right i n s t r u c t i o n  from God's Word, and t o  them 
death  i s  not  a s  b i t t e r  as  doubt i n  any po in tw  (Apol- 

3 1 ogy) .3 Unlike Satan ("Yea, ha th  God s a i d .  . . . 
Gen, 3:  1) and Pontius ("What is  t ru th?")  P i l a t e ,  
Chr i s t  w i l l e d  t h a t  H i s  people should be c e r t a i n  of  
H i s  word and t r u t h ,  John 8:32. And i n  connection 
with I Tim. 3:  15 D r .  F. P ieper  s a i d ,  i n  one of  h i s  
g r e a t  "Luther Hour" l e c t u r e s  : 

The Chr i s t i an  Church as  such dea l s  i n  no$hing 
b u t  c e r t a i n t y .  To t h e  ex ten t  t h a t  an ecc le -  
s i a s t i c a l  fe l lowship  teaches u n c e r t a i n t i e s ,  pre-  
s e n t s  doubtful  t h ings ,  o r  gives r i s e  t o  doubts,  
t o  t h a t  e x t e n t  it does not  have t h e  d iv ine ly  
w i l l e d  cha rac te r  of t h e  Chr i s t i an  ~ h u r c h . 4  

The humanistic,  worldly-wise problem-theology of  our  
time can only smi le  uncomprehendingly a t  such lan-  
guage. Playing 9 f sc i ence  , B f  it n e i t h e r  wants no r  
o f f e r s  c e r t a i n t y .  For a l l  i t s  c l i c h e s  about "corn- 
mitment," "Angst," e t c . ,  it i s  e s s e n t i a l l y  f r ivo lous  
and f l e s h l y .  I t  i s  autonomous man specu la t ing  
l e i s u r e l y ,  a l l  t h e  while  complimenting himself  on 
h i s  impenitent  r ebe l l iousness ,  fondly imagining it 
t o  be proof of h i s  having 9fcome of  agevt! This is 
t h e  very quin tessence  of a l l  "theology of  glory."  

Let Luther,  t h a t  g rea t  theologian  of  t h e  Cross,  
teach  us t h e  meaning of  C h r i s t i a n  c e r t a i n t y  : 

Whatever wavers o r  doubts,  t h a t  cannot be t r u t h .  
h d  what would be t h e  use o r  need of  a Church 
o f  God i n  t h e  world, i f  she  would waver and be 
unce r t a in  i n  h e r  words, o r  propose something new 
every day, now give t h i s ,  now t ake  t h a t ?  . . . 
Doctrine . a . does not  belong i n t o  t h e  Our 
Father ,  when we pray:  Forgive us  our  debts!  For 
doc t r ine  is  not  of  our  doing, bu t  it i s  God's 
own Word, who cannot s i n  n o r  do wrong. For a 
preacher  must not  pray t h e  Our Fa ther ,  no r  seek 
forg iveness  of  s i n s  when he  has preached ( i f  he 
i s  a t r u e  preacher)  , bu t  he  must say  and boas t  
with Jeremiah, J e r .  l7:16:  "Lord, Thou knowest, 
t h a t  out of my mouth ha th  gone f o r t h  t h a t  which 
i s  r i g h t  and p leas ing  t o  Thee ," yea he  must 
d e f i a n t l y  say  wi th  S t .  Paul and a l l  Apostles and 
Prophets:  Haec d i x i t  Dominus, This  God Himself 
has s a i d .  And again:  I have been an Apostle 
and Prophet of J e s u s  Chr i s t  i n  t h i s  sermon. Here 
it is  not  necessary ,  yea,  not  good t o  ask f o r  
forg iveness  of s i n ,  as  i f  it w.ere taught  wrongly; 
f o r  i t  is  God's and no t  my word, which God 
n e i t h e r  should no r  can fo rg ive  me, bu t  must con- 
f i rm,  p r a i s e ,  crown, and say :  You have taught  
a r i g h t ,  f o r  I have spoken through you and t h e  
Word is  Mine. He who cannot boas t  thus  of h i s  



impl ies  t h a t  " s c i e n t i f i c u  theology i s  a programme 
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mean i n  p r a c t i c e  t h a t  it dare never  be found. I f  i t  
were e v e r  found, t h e  whole theo log ica l  e n t e r p r i s e  
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3 1 ogy) .3 Unlike Satan ("Yea, ha th  God s a i d .  . . . 
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guage. Playing 9 f sc i ence  , B f  it n e i t h e r  wants no r  
o f f e r s  c e r t a i n t y .  For a l l  i t s  c l i c h e s  about "corn- 
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i s  a t r u e  preacher)  , bu t  he  must say  and boas t  
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forg iveness  of s i n ,  as  i f  it w.ere taught  wrongly; 
f o r  i t  is  God's and no t  my word, which God 
n e i t h e r  should no r  can fo rg ive  me, bu t  must con- 
f i rm,  p r a i s e ,  crown, and say :  You have taught  
a r i g h t ,  f o r  I have spoken through you and t h e  
Word is  Mine. He who cannot boas t  thus  of h i s  



sermon, l e t  him leave preaching a lone ,  f o r  he  
s u r e l y  l i e s  and blasphemes God, . . Life  may 
wel l  be s i n  and wrong, yea a l a s  i t  i s  only too  
wrong: bu t  doc t r ine  must be abso lu te ly  straig%lt 
and c e r t a i n ,  without  a l l  s i n ,  Therefore i n  t h e  
m u r &  noth ing  bu t  t h e  c e r t a i n ,  pure and only 
Word of God must be preached, When t h a t  is  
lacking ,  then it is  no longer  t h e  Church, b u t  
t h e  d e v i l  ' s school  . 

The peace-loving, mediating t h e s l o a  o f  the g r e a t  
humanist s c h o l a r ,  Erasmus o f  Rotterdam, s t ~ u c k  
Luther a s  i n t o l e r a b l y  scep-Cica;, Reflying t o  
Erasmus9 D i a t r i b e ,  Luther wrote i n  h i s  O f  t h e  Bond- 
age of t h e  W i l l ,  which he himself  considered h i s  
b e s t  book: 

For it does not  b e f i t  a f i r i s t i a n  h e a r t  no t  t o  
t a k e  p l easu re  i n  f i rm a s s e r t i o n s ,  yes it mst 
t ake  p l easu re  i n  f i rm a s s e r t i o n s ,  o s  e l s e  it 
cannot be C h r i s t i a n ,  But by S f f i rm a s s e r t i o n f f  
P mean ( l e s t  we p lay  with words) s t e a d f a s t l y  
a a e r i n g ,  a f f i rming,  confess ing ,  defending, and 
i n v i n c i b l y  maintaining,  . , 
Let t h e  s c e p t i c s  and academics be f a r  from us 
C h r i s t i a n s ,  bu t  l e t  t h e r e  be i n  c u r  midst f i rm  
a s s e r t s r s ,  men twice as i n f l e x i b l e  as t h e  very  
S t o i c s ,  . . Nothing is  more f a m i l i a r  and usual  
among C h r i s t i a n s  than f i rm a s s e r t i o n ,  Take 
away f i rm a s s e r t i o n s ,  and you have taken away 
C h r i s t i a n i t y ,  . , 'fhe Holy S p i r i t  i s  no Scep t i c ,  
asld has  w r i t t e n  i n t o  our  h e a r t s  not  doubts o r  
mere opinions,  b u t  f i rm  a s s e r t i o n s ,  f i rmer  an$ 
more c e r t a i n  than l i f e  and sense  i t s e l f ?  

So o b n o x i ~ u s  was Erasmust unce r t a in  and compromising 
theology t o  Luther ' s  c e r t a i n t y  of  t h e  Gospel, t h a t  
t h e  l a t t e r  was even w i l l i n g  t o  record  i n  h i s  t e s t a -  
ment, before  wi tnesses ,  t h a t  he regarded Erasmus "as 
t h e  g r e a t e s t  enemy of  Chr i s tH  i n  a  thousand yea r s .7  

H i s  b a s i c  idea ,  s a i d  Luther, was " t h a t  t h e r e  i s  no 
God, t h e r e f o r e  he p lays  s o  secu re ly  i n  g r e a t ,  s e r -  
ious  t h i n g s ,  and does not  a s s e r t ,  bu t  p lays  with 
doubletalk.  9f8  

Elsewhere Luther teaches :  "Our theology i s  c e r t a i n ,  
because it causes us no t  t o  look t o  ourse lves ,  but  
t o  t h a t  which i s  ou t s ide  of  u s ,  v i z . ,  t h e  promise 
and t r u t h  o f  ~ o d . " g  " In to  theology and p raye r  no 
doubt and unce r t a in ty  may f a l l e U l O  "In theology 
the re  i s  n e i t h e r  exception no r  exemption, t h e r e  one 
must be abso lu te ly  c e r t a i n  

Now, what honest  person w i l l  dare t o  maintain t h a t  
t h i s  s p i r i t  animates t h e  nominally "Lutheranq9 theo l -  
ogy o f  cur  t ime? Luther ' s  dogmatic c e r t a i n t y ,  s o  
c r u c i a l  t o  t h e  Reformation F a i t h ,  i s  t h e  very t h i n g  
most b i t t e r l y  de te s t ed  and a t t acked  by t h e  Martys 
and the  Belikaaas, t h e  Quanbecks and t h e  S i t t l e r s ,  
These devotees of  t h e  i e i t g e i s t  tend  t o  po r t r ay  t h e  
Reformation as a pe rpe tua l  r evo lu t ion  aga ins t  a l l  
e s t a b l i s h e d  dogmatic p o s i t i o n s ,  with a c t u a l  s i x -  
teenth-century  doc t r ine  as a  non-es sen t i a l ,  time- 
bound acc ident ,  when t h e  Reformation he ld  p r e c i s e l y  
t h e  opposi te  view of  i t s e l f ,  namely as  r ep resen t ing  
a permanent d o c t r i n a l  p o s i t i o n ,  a c c i d e n t a l l y  i n  
c o n f l i c t  wi th  temporary eccPes ia s t i ca1  condi t ions .  
The misrepresenta t ion  is  s e r i o u s .  That i t s  per -  
p e t r a t o r s  can be accepted as  a u t h e n t i c  spokesmen 
f o r  Luther 's  theology merely i l l u s t r a t e s  t h e  maxim 
t h a t  t h e  world wants t o  be deceived and i s  r a r e l y  
disappointed!  

Dogma 

The g rea t  b a t t l e  f o r  Chr i s t i an  c e r t a i n t y  i s  b a s i c a l l y  
t h e  b a t t l e  f o r  dogma, doc t r ine ,  revea led  t r u t h .  The 
whole i d e a  i s  fo re ign  and r epu l s ive  t o  neology. 
Modern theology cannot begin u n t i l  dogma, God-given 



sermon, l e t  him leave preaching a lone ,  f o r  he  
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The misrepresenta t ion  is  s e r i o u s .  That i t s  per -  
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t h a t  t h e  world wants t o  be deceived and i s  r a r e l y  
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t eaching ,  has been abolished.  Chr i s t i an  theology 
on t h e  o t h e r  hand cannot begin without dogma and t h e  
Sc r ip tu re -p r inc ip l e  which s u s t a i n s  i t .  

The neologica l  cor ros ion  has ea ten  s o  deeply i n t o  
our  theo log ica l  menta l i ty ,  t h a t  dogmatics i s  i n  very 
ill  repute  almost everywhere. I t  i s  thought t o  be 
a  dreary  inspec t ion  t o u r  through t h e  man-made maze 
of s c h o l a s t i c  s u b t l e t i e s  invented by " the  dogmati- 
c ians  ," from which t h e  s tuden t  emerges with a  
c h i l l e d  l i v e r  and badly i n  need of a  ho t  cup of  
"Bibl ica l  Theology. " Dogmatics i s  thought t o  con- 
vey mere human t r a d i t i o n  and teaching ,  while Exe- 
ges i s  has a  monopoly on B i b l i c a l  substance,  o r  
r a t h e r  B i b l i c a l  wi tness ,  mot i f s ,  concepts ,  i n t e r -  
p r e t a t i o n s ,  i n s i g h t s ,  s t ances ,  and encounters .  
(There i s  no dogma!) 

This c lass -warfare  i n t e r p r e t a t i o n  of t he  r e l a t i o n  
between dogmatics and exegesis  i s  t o t a l l y  miscon- 
ceived.  Of course a  p a r t i c u l a r  dogmatics may con- 
f l i c t  with a  p a r t i c u l a r  exeges is .  But dogmatics 
and exegesis  as such a r e  simply d i f f e r e n t  aspec ts  
of t h e  same t h i n g  and cannot poss ib ly  be i n  con- 
f l i c t ,  Dogmatics i s  e s s e n t i a l l y  content ,  and exe- 
ges i s  i s  e s s e n t i a l l y  method. A proper  understanding 
and i n t e r p r e t a t i o n  of  t h e  Bible (exegesis)  e s t ab -  
l i s h e s  c o r r e c t  B i b l i c a l  doc t r ine  (dogmatics) . A 
person who teaches f a l s e ,  human ideas  i n  t h e  name 
of God's Word is  no t  simply a  bad exegete,  bu t  above 
a l l  a  bad dogmatician. He must be co r rec t ed  by a  
b e t t e r  dogmatician, not  simply by an exegete.  I n  
f a c t ,  t h e  moment t h e  exegete c o r r e c t s  t h e  dogmati- 
c ian  he i s  t o  t h a t  ex ten t  himself  funct ioning  as  
dogmatician. Our age of  s p e c i a l i s a t i o n  has l e d  t o  
t h e  s u p e r s t i t i o n  t h a t  "exegetes" a r e  one s e t  of  
people and 9fdogmaticians" another ,  when i n  a c t u a l .  
f a c t  exeges is  and dogmatics a r e  bu t  d i f f e r e n t  func- 
t i o n s  of t he  same persons.  A dognatician who cannot 
e s t a b l i s h  h i s  doc t r ine  B i b l i c a l l y  i s  a  bad dogma- 

t i c i a n ,  and an exegete who cannot de f ine  B i b l i c a l  
doc t r ine  i s  a  bad exegete.  Good exeges is  and good 
dogmatics a r e  i n d i v i s i b l e .  

Dogma, d o c t r i n a  d iv ina ,  God's own teaching ,  is t h e  
one i n t e g r a t i n g  f a c t o r  which holds t h e  fou r  a reas  of 
theology, dogmatic, e x e g e t i c a l ,  h i s t o r i c a l ,  and 
p r a c t i c a l ,  t oge the r .  

dogma i s  t h e  uni fy ing  core of t h e  var ious  theo- 
l o g i c a l  d i s c i p l i n e s .  The dogma, t h e  S c r i p t u r a l  
doc t r ine ,  i s  t h e  e s s e n t i a l  element i n  every 
d i s c i p l i n e ,  which i n t e g r a t e s  a l l  branches of  
s ac red  theology. The dogmatician must a l s o  be 
an exegete,  h i s t o r i a n ,  and p r a c t i c a l  theologian;  
and l ikewise  t h e  exegete ,  t h e  h i s t o r i a n ,  and t h e  
p r a c t i c a l  theologian  must a l s o  be a  good dogma- 
t i c i a n .  Each must be we l l  acquainted with t h e  
S c r i p t u r e  doc t r ine  i n  a l l  i t s  p a r t s . - - I n  s p i t e  
of t h e  demand f o r  an "undogmatics1 C h r i s t i a n i t y ,  
we dec la re  : "Only dogmatics i s  edifying, ' !  
namely, dogmatics as  d o c t r i n a  d iv ina ,  revealed 
i n  S c r i p t u r e ,  t h e  only d o c t r i n e  which may be 
taught  i n  C h r i s t ' s  Church. In  t h e  Chr i s t i an  
Church, doc t r ine  i s  t h e  a l l - impor tant  t h ing .  l2 

Scoff ing  a t  dogma and dogmatics may make sense  i n  
t h e  Church of t h e  Thirty-Nine A r t i c l e s  o r  i n  t h a t  
of Wesley's Sermons, b u t  never  i n  t h a t  Chruch whose 
modern h i s t o r i c a l  form was conceived i n  Theses, born 
of a  Confession, and weaned on a  Formula! 

This  r a i s e s  t h e  whole ma t t e r  of creeds and confes- 
s ions .  Can B i b l i c a l  t r u t h  be  r e s t a t e d ?  Do con- 
f e s s i o n a l  documents purvey d iv ine  t r u t h  i t s e l f ,  o r  
merely human approximations, i n t e r p r e t a t i o n s ,  e t c . ?  
What makes confess ional  s ta tements  binding? 

A wel l  from which one cannot draw, and a  mine which 
y i e l d s  nothing,  a r e  u s e l e s s .  So i s  S c r i p t u r e  as  t h e  



t eaching ,  has been abolished.  Chr i s t i an  theology 
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source  of  doc t r ine ,  i f  it does no t  a c t u a l l y  y i e l d  
d o c t r i n e ,  bu t  only human approximations and a t tempts ,  
The whole po in t  of  t h e  Reformation's S c r i p t u r e  p r i n -  
c i p l e  is  t h a t  c l e a r ,  c e r t a i n  d iv ine  t r u t h  is  d i r e c t l y  
a v a i l a b l e  f o r  teaching  and f a i t h .  Luther simply 
equates  "doct r inef '  with "God' s Word. g f  Concrete 
teaching  taken from S c r i p t u r e ,  however formulated, 
i s  God's own Word, t r u t h ,  and doc t r ine .  The Lutheran 
a u r c h  i n  h e r  o f f i c i a l  Confessions t akes  t h e  same 
s t a n d ,  They claim t o  represent  not  a spec t s ,  i n t e r -  
p r e t a t i o n s ,  views, emphases, e t c ,  , bu t  g q t h e  pure 
unal loyed,  and unadul te ra ted  l i g h t  of h i s  holy  Gos- 
p e l . "  t h e  "pure doc t r ine  o f  God's Word," t h e  " r igh t  
course of  d iv ine  t r u t h , f *  the l fd iv ine  t r u t h  t h a t  our  
p ious  forebears  arad we have acknowledged arad con- 
fessed."13 Subscr ip t ion  t o  t h e  Confessions i n  any 
o t h e r  sense  i s  con%rasy t o  t h e i r  o r i g i n a l  i n t e n t i o n  
and t h e r e f o r e  f r audu len t ,  

The  modern h a b i t  of  speaking o f  t h e  Confessions as  
"responsesc t o  God8 s revela$iun is  very n i s  leading .  
I t  changes God-given doc t r ine  i n t o  a  human. co~ns t ruc t  
and sugges ts  t h e  P l a t o n i c  scheme of  e a r t h l y ,  con- 
c r e t e  formulat ions t y i n g  t h e i r  b e s t  t o  express  
c o r r e c t l y  t h e  abso lu te  t r u t h  ( t h e  t ranscendent  
Ideas!) ,  bu t  n e c e s s a r i l y  f a i l i n g  t o  do s o .  Sc r ip -  
t u r e  does n o t  s h a r e  t h a t  P l a t o n i c  s u p e r s t i t i o n ,  
Rome 10 :6 f f . ?  Actua l ly ,  o f  course,  t h e  moderns r e -  
gard even S c r i p t u r e  i t s e l f  as  being not  d iv ine  
r e v e l a t i o n  i t s e l f ,  bu t  merely a  human v?responsegf 
o r  "witnesss '  t o  i"$ On t h e  o t h e r  hand, they a r e  
be ing  s t r a n g e l y  i n c o n s i s t e n t  when they i n s i s t  
(1) aga ins t  9fFundament al ismf9 t h a t  no t  only Scr ip-  
t u r e  but  a l s o  B i b l i c a l  preaching i s  t h e  Word of God, 
(2) with i sFmdamenta l i s tw ant i -c reedal i sm t h a t  doc- 
t r i n a l  formulat ions cannot be t h e  Word of God! 

But t h e  quicksand o f  a  f a l s e  conservatism i s  even 
more deadly than t h e  honest  abyss of modernist de- 
n i a l .  I r e f e r  t o  t h a t  a t t i t u d e  which th inks  it can 

s a f e l y  compromise B i b l i c a l  a u t h o r i t y  and iner rancy ,  
and then use t h e  Confessions as  a n t i d o t e  t o  keep t h e  
cor ros ive  poison wi th in  bounds. But t h i s  is l i k e  
rescuing  t h e  sun by means of t h e  moon, o r  bu i ld ing  
t h e  foundation on t h e  house, r a t h e r  than t h e  o t h e r  
way round. The Confessions presuppose t h e  Sc r ip -  
t u r e s  as  unshakable foundat ions.  Remove these ,  and 
the  supe r s t ruc tu re  must co l l apse  as  we l l .  

When t h e  Reformation's S c r i p t u r e  p r i n c i p l e  is  s u r -  
rendered, a  Romanising view of t h e  Church and of  
t r a d i t i o n  must be r e s o r t e d  t o ,  t o  prop up t h e  t o t -  
t e r i n g  Confessions. Consider E l e r t  's s tatement  t h a t  
t h e  doc t r ine  of t h e  T r i n i t y  i s  "a dogma which pre-  
supposes bes ide  t h e  S c r i p t u r e  a l s o  t h e  anc ient  
Church as sou rceeu14  I f  t h i s  means anything a t  a l l ,  
it means t h a t  t h e  doc t r ine  o f  t h e  T r i n i t y  cannot be 
e s t a b l i s h e d  from t h e  S c r i p t u r e s  alone,  but  t h a t  t h e  
Nicene Creed, e t c , ,  must come t o  t h e  rescue.  This 
would mean, however, t h a t  t h e  T r i n i t y  i s  a  non- 
B i b l i c a l ,  and t h e r e f o r e  non-Chris t ian doc t r ine ,  a  
mere human invent ion ,  and a  p i ece  of  e c c l e s i a s t i c a l  
t r a d i t i o n a l i s m .  Yet Nicaea accepted t h e  Creed n o t  
on i t s  own a u t h o r i t y ,  bu t  only because i t  was con- 
vinced t h a t  t h e  Creed's d o c t r i n a l  content  was 
sfaccording t o  t h e  S c r i p t u r e s .  g f  

This p lays  i n t o  t h e  ma t t e r  o f  "Open  question^,'^ 
Some people imagine t h a t  only what i s  e x p l i c i t l y  
s e t t l e d  i n  t h e  Confessions can be regarded a s  bind- 
i n g  doct r ine .  Everything e l s e  i s  an "open q u e s t i o n e s f  
Consider t h i s  b l a t a n t  formulat ion from Aus t r a l i an  
Lutheran h i s t o r y  : 

Truths contained o r  i n d i c a t e d  i n  S c r i p t u r e ,  con- 
cerning which we as Lutherans who t ake  t h e i r  
s t and  upon S c r i p t u r e  and Confessions have n o t  
a s  y e t  a t t a i n e d  a  unanimous understanding,  which, 
moreover, a r e  no t  considered j u s t i f y i n g  sev-  
erance o f  church-fel lowship . . . we denote as  
"Open Questions . "I5 
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This implies (1) t h a t  anything on which nominally 
Lutheran theologians begin t o  disagree thereby 
becomes an "open ques t ionYv1 and (2) t h a t  not Scrip-  
t u r e ,  but  t h e  Church, through h e r  Confessions, makes 
doct r ines .  Logically t h i s  would mean t h a t  the  Real 
Presence, f o r  example, was not a  doct r ine  p r i o r  t o  
i t s  d e f i n i t i o n  by t h e  Augsburg Confession i n  1530, 
then was one u n t i l  Luther's death, when "Lutherans 
who /claimed t o /  take  t h e i r  s tand upon Scr ip tu re  
and Confessionsv disagreed about i t ,  again became 
a doc t r ine  through A r t i c l e  VII of the  Formula of  
Concord, but  today i s  no longer a doct r ine  because 
many 8fLutherans11 who pay l ip - se rv ice  t o  t h e  Con- 
fess ions ,  r e j e c t  t h e  Real Presence and f r a t e r n i s e  
with t h e  C a l v i n i s t i c  churches. I do not say t h a t  
t h i s  was intended by the  above formulation, but  
t h i s  i s  what i t  c l e a r l y  allows. (The anomaly was 
correc ted ,  by the  way, i n  our Theses of Agreement, 
which c l e a r l y  s t a t e  t h a t  " a l l  d o c t r i n e s  of Holy 
W r i t  a r e  equally bindingH ( I / 4 )  and t h a t  no d i f -  
ferences,  even i n  Bible i n t e r p r e t a t i o n ,  may be 
t o l e r a t e d  i f  they i n  any way impair the  teaching 
of Scr ip tu re  and Confession) 

I know of no b e t t e r  formulation of the  cor rec t  pr in-  
c i p l e  here  than D r .  Fa P i e p e r t s ,  wr i t t en  on behalf  
o f  t h e  e n t i r e  Synodical Conference of North America: 

a l l  doct r ines  revealed i n  Holy Scr ip tu re  a r e  t o  
be accepted and believed,  f o r  t h e  very reason 
t h a t  they a r e  propounded i n  Holy Scr ip ture ,  no 
mat ter  whether "decided" i n  t h e  Symbolical Books 
and agreed upon by t h e  theologians o r  no t ,  To 
dec la re  doct r ines  revealed i n  t h e  Bible t o  be 
"openH o r  "freeH f o r  t h e  reason t h a t  they a r e  
no t  y e t   symbolically fixedr1 i n  t h e  Confessions 
of t h e  orthodox Church, o r  not ye t  accepted by 
af l orthodox theologians,  would, i n  f a c t ,  be 
t h e  same as t o  put the  Church, h e r  Confessions 
and theologians,  i n  the  place of  Holy Scr ip tu re ,  

and t o  ascr ibe  t o  the  Church and h e r  theologians 
the  au thor i ty  of e s tab l i sh ing  a r t i c l e s  of 
f a i t h .  l6 

This is  p rec i se ly  t h e  o f f i c i a l  pos i t ion  of the  
Lutheran Church i n  h e r  Confessions: "the Word of 
God s h a l l  e s t a b l i s h  a r t i c l e s  of f a i t h  and no one 
e l s e ,  not even an angel ."I7 Luther wr i t e s :  "Let 
them scream themselves i n t o  a frenzy,  crying 
!Church, Church!'--without God's Word i t  i s  noth- 
ing!"I8 And i n  the  very f i r s t  of h i s  t h i r t y - e i g h t  
theses on t h e  au thor i ty  of the  Church (1530), he 
says : "The Chr is t ian  Cnurch has no power t o  estab- 
l i s h  any a r t i c l e  of f a i t h ,  has never e s tab l i shed  
one, and w i l l  nevermore do ~ 0 . ~ 1 9  Neither,  says 
Luther, does the  Church flconfirmff a r t i c l e s  of f a i t h ,  
as with a h igher  o r  adjudicatory power ( the p a p i s t i c  
not ion) ,  but  is  i t s e l f  confirmed by God's Word and 
doct r ine .  The only sense i n  which the  Church a t t e s t s  
o r  confirms Scr ip tu re  and t h e  a r t i c l e s  of f a i t h ,  i s  
Ifas a sub jec t ,  t h a t  i s ,  she recognises and confesses 
them, as a s l ave  t h e  s e a l  of h i s  Masteru (Thesis 7 ) .  

A l l  t h i s  is  acute ly  re levant  t o  the  current  discus-  
s ions  i n  various p a r t s  of the  world about t h e  s t a t u s  
of confessional documents of  more recent  t imes,  

When the  Missouri Synod's 1962 Convention i n  Cleve- 
land repealed as unconst i tu t ional  t h e  previous Con- 
vention's  (San Francisco, 1959) sfResolution 9," 
which had demanded t h a t  the  pub l ic  teachers of the  
Church teach i n  harmony with i t s  o f f i c i a l  doc t r ina l  
pronouncements, including the  Brief Statement, the  
S t .  Louis Lutheran explained, with evident approval : - -  

declara t ion of the  reso lu t ion  as unconsti tu-  
t i o n a l  d id  not  a l t e r  the  Missouri Synod's doc- 
t r i n a l  s tand but  removed i t s  binding f o r c e a 2 0  

But a Ifdoctr inal  s tandff  without "binding forcet '  i s  
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n e i t h e r  B ib l i ca l ,  nor  Confessional ,  nor  even hones t .  
I t  is the  p lay-doct r ine  of  f r ivo lous  people p laying  
church! Serious confession speaks another  language. 
The Preface t o  t h e  Book o f  Concord says :  

7--- 

These / f a l s e  and seduct ive  doc t r ines  and t h e i r  
s t i f f -necked  proponents and blasphemers/ we do 
no t  by any means in t end  t o  t o l e r a t e  i n  our  
lands ,  churches, and schools ,  inasmuch as  such 
teachings  a r e  cont rary  t o  t h e  expressed Word of  
God and cannot coex i s t  with it. . . 
our  d i s p o s i t i o n  and i n t e n t i o n  has always been 
d i r e c t e d  toward t h e  goal t h a t  no ~ t h e r  doc t r ine  
be t r e a t e d  and taught  i n  our  lands ,  t e r r i t o r i e s ,  
schools ,  and churches than t h a t  a lone which i s  
based 'on t h e  Holy S c r i p t u r e s  of  God and i s  em- 
bodied i n  t h e  Augsburg Confession and i t s  Apol- 
o a ,  c o r r e c t l y  understood, and t h a t  no doc t r ine  
be permi t ted  ent rance  which i s  cont rary  t o  
these .  . . We l ikewise  purpose t o  cooperate  
with one another  i n  t h e  f u t u r e  i n  t h e  implemen- 
t a t i o n  of t h i s  e f f o r t  a t  concord i n  our  lands 
. . . through d i l i g e n t  v i s i t a t i o n  of  churches 
and schoo l s ,  t h e  supervis ion  o f  p r i n t e r s ,  and 
o t h e r  s a l u t a r y  means. 21 

Luther w r i t e s  on I P e t e r  4 :  11: 

If  anyone speak, t h a t  he speak it as  God's Word: 
t h a t  is  a  very necessary  doc t r ine  i n  t h e  
Church . . . 
For i n  Christendom th ings  a r e  not  done as  i n  
worldly government and a f f a i r s .  . . f o r  t h e r e  is  
h e r e  a  s p i r i t u a l  government of  consciences be- 
f o r e  God, and what is  here' spoken, t augh t ,  com- 
manded, o r  done, must happen i n  such manner t h a t  
one knows t h a t  i t  is  v a l i d  and s t ands  be fo re  God, 
yes t h a t  it comes and flows from H i m ,  s o  t h a t  
one can say:  This  God Himself has  s a i d  o r  done 
. . . For i t  is  not  t o  be t o l e r a t e d  t h a t  d o c t r i n e  

i s  t r e a t e d  as  i t  p leases  everyone, o r  seems good 
and f i n e  t o  him, o r  t h a t  i t  is  t o  be arranged t o  
f i t  human reason and understanding,  o r  t h a t  
people play and juggle with S c r i p t u r e  and God's 
Word, s o  t h a t  it would have t o  l e t  i t s e l f  be 
i n t e r p r e t e d ,  s t e e r e d ,  s t r e t c h e d ,  and mended f o r  
t h e  sake of people o r  of  peace and u n i t y ;  f o r  
then t h e r e  would be no c e r t a i n  nor  f i rm founda- 
t i o n ,  on which consciences could re ly .22  

To proclaim one t h i n g  a s  t r u e  and another  t h i n g  as  
binding i s  l e g a l i s t i c  church p o l i t i c s .  Evangelical 
theology confesses noth ing  without be ing  convinced 
t h a t  i t  i s  B i b l i c a l ;  bu t  whatever i s  confessed t o  
be B i b l i c a l  is  thereby s e l f - e v i d e n t l y  dec lared  t o  
be binding.  

Very s t a r t  l i n g  was t h e  argumentation which convinced 
t h e  Cleveland Convention t o  r epea l  San Francisco 
P9Resolmtion 9 ! ' ,  What was denied was not  t h e  meri t  
of  any p a r t i c u l a r  d o c t r i n a l  s ta tement ,  bu t  t h e  
Synod's r i g h t  t o  adopt any binding d o c t r i n a l  s t a t e -  
ments, s i n c e  t h i s  i n  e f fec t  amended t h e  u n a l t e r a b l e  
d o c t r i n a l  paragraph o f  t h e  Synod's c o n s t i t u t i o n  
which l ists only t h e  documents comprising t h e  Book 
of Concord: 

Boos D r ,  C.F,W. Walther! L i t t l e  d i d  he r eaP i se  t h a t  
he was v i o l a t i n g  t h e  c o n s t i t u t i o n  o f  t h e  Synod he 
had founded when i n  1881 he caused t h e  !'Thirteen 
Theses" t o  be adopted (as  b inding  o f  course) , thus  
s e t t l i n g  t h e  P redes t ina t ion  Controversy! Not even 
h i s  opponents a t  t h a t  t ime, however, were s o  incom- 
pe ten t  t heo log ica l ly  as  t o  deny t h e  Church's r i g h t  
t o  formulate B i b l i c a l  t r u t h  a f r e s h ,  i n  response t o  
cu r ren t  con t rove r s i e s .  

Behind t h e  mask of  t h e  new p i e t y  toward "the Scr ip-  
t u r e s  and t h e  Confessions ," which purpor ts  t o  defend 
t h e  l a t t e r  aga ins t  s a c r i l e g i o u s  innovat ions,  t h e r e  
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l u rk  rank formalism, legal ism, and scep t i c i sm.  
Bible and Confessions a r e  seen f o r m a l i s t i c a l l y  as  
magic word-patterns,  r a t h e r  than as  d o c t r i n a l  con- 
t e n t ,  meaning, substance,  which can and must be 
r e s t a t e d .  This "cows9 eye" view i s  both too  s t r i c t  
and too  loose:  Too stri* because i t  fo rb ids  t h e  
Church t o  confess ,  i n  case of c o n f l i c t i n g  i n t e r p r e -  
t a t i o n s ,  what i t  means by i t s  d o c t r i n a l  formulat ions,  
and t o o  loose because it allows anybody and every- 
body without  l e t  o r  hindrance t o  connect t h e i r  own 
sense  o r  nonsense with t h e  words of  t h e  Confessions, 
thereby de fea t ing  t h e i r  purpose. Henceforth t h e  
Confessions a r e  no longer  regarded as  a c t u a l  dac- 
t r i n e ,  which can be a sce r t a ined ,  def ined ,  appl ied ,  
e t c ,  , b u t  only a s  a sgdoc%rina l  b a s i s  ,'! which anyone 
may t w i s t  t h i s  way o r  t h a t  as  he p l eases ,  l i k e  a 
waxen nose! 

In  o t h e s  words, any h e r e t i c  could teach  what- 
ever  he  p leased ,  Calvinism, Romanism, o r  Lib- 
e ra l i sm,  s o  long as  he would claim t h a t  he was 
merely " in t e rp re t ing"  t h e  Sc r ip tu res  and t h e  
Confessions--which i s ,  of course,  exac t ly  what 
t hese  gent ry  always claim t o  be doing! And t h e  
Synod would be h e l p l e s s ,  f o r  t h e  moment i t  would 
t r y  t o  i n s i s t  on any p a r t i c u l a r  i n t e r p r e t a t i o n  
of S c r i p t u r e  and/or Confession, no mat te r  how 
obvious, t h i s  would be "uncons t i tu t ionals f !  This  
view of  t h e  S c r i p t u r e s  and t h e  Confessions no t  
a s  d o c t r i n a l  substance,  which a Synod can and 
must de f ine ,  defend, and r e s t a t e  as  circum- 
s t ances  r e q u i r e ,  but  r a t h e r  as  empty, and very 
e l a s t i c  ve rba l  bags which anyone may s t u f f  with .+ 

whatever content  he wishes, i s ,  of course,  t h e  
very h e a r t ,  s o u l ,  and essence o f  unionism.23 

The b e s t  r e f u t a t i o n  o f  t h e  "cowts eyes," which s e e  
new documents and th ink  they s e e  new doc t r ines ,  i s  
t h e  Formula of  Concord i t s e l f ,  Although it c e r t a i n l y  
s p e l l s  out  i t s  d o c t r i n a l  content  i n  much more d e t a i l  

than does the  Augsburg Confession, t h e  Formula 
vehemently denies  t h a t  i t  i s  expanding t h e  d o c t r i n a l  
scope of t h e  Confession i n  t h e  s l i g h t e s t .  I t  i n -  
s is ts  on being no$hing more--nor less!-- than t h e  
c o r r e c t  understanding of t he  Augsburg Confession 
over aga ins t  var ious  f a l s e  i n t e r p r e t a t i o n s .  More- 
over,  t h e  e n t i r e  Book of Concord as such claims t o  
be not  a complete dogmatics, bu t  only a s e r i e s  of  
d o c t r i n a l  decis ions--Bibl ica l  i n  content ,  e c c l e s i -  
a s t i c a l  i n  form--on cont rover ted  a r t i c l e s .  Al- 
though the  Catechisms cover t h e  "chief  p a r t s "  of  
t h e  Chr i s t i an  r e l i g i o n ,  and although t h e  Augsburg 
Confession and, f o r  i n s t ance ,  AT%, X I  of  t h e  Formula 
sf Concord, dea l  b r i e f l y  a l s o  with uncontraverted 
a r t i c l e s ,  the  g rea t  bulk of  t h e  Concordia is  con- 
t r o v e r s i a l  i n  o r i g i n ,  

Moreover, i n  t h e  cu r ren t  c h a o t i c  s t a t e  o f  world 
"Lutheranismw i t  is  important t o  remember t h a t  
p r a c t i c a l l y  t h e .  e n t i r e  Formula of  Concord was d i -  
r ec t ed  no t  aga ins t  Rome o r  Geneva as  such, but  
aga ins t  false Luthera~ls, who claimed t o  be loyal  t o  
t h e  Augsburg Confession! Far from accept ing  t h e  
l i p - s e r v i c e  and dec la r ing  the  d i f f e rences  in t ramura l ,  
t h e  Formula i s  determined +%a i n s u r e  " tat  f a m i l i a r  
terminology may no t  h i d e  and conceal something,"25 
and i n s i s t s  t h a t  

t hese  cont rovers ies  a r e  n o t ,  as  some may th ink ,  
mere misunderstandings o r  content ions about 
words, with one p a r t y  t a l k i n g  p a s t  t h e  o t h e r ,  
s o  t h a t  t h e  s t r i f e  r e f l e c t s  a mere semantic  
problem of l i t t l e  o r  no consequence. On t h e  
cont rary ,  t hese  cont rovers ies  dea l  with weighty 
and important ma t t e r s ,  and they  a r e  of  such a 
na tu re  t h a t  t h e  opinions of  t h e  e r r i n g  p a r t y  
cannot be t o l e r a t e d  i n  t h e  church of  God, much 
l e s s  be excused and defended.26 

Nor does t h e  Book of Concord s e e  i t s e l f  as  a c losed  
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canon. Tne l a s t  sen tence  of t h e  Preface says : "If 
t h e  cu r ren t  cont rovers ies  about our Chris t i a n  r e -  
l i g i o n  should continue o r  new ones a r i s e ,  we s h a l l  
s e e  t o  it t h a t  they a r e  s e t t l e d  and composed i n  
t imely  fash ion  be fo re  they  become dangerously wide- 
spread i n  o rde r  t h a t  a l l  kinds of scandal  might be 
obviated . "z7 

Well, "new onesH have a r i s e n  i n  t h e  l a s t  fou r  hun- 
dred yea r s ,  as  was t o  be expected. I s  t h e  Church 
now t o  b e  gagged because not  every th ing  could be 
a n t i c i p a t e d  by the  Confessions? Here a f a l s e  con- 
serva t i sm i s  r a d i c a l  Liberal ism's  most e f f e c t i v e  
f r o n t  l 

Today's d i f f e rences  about S c r i p t u r e  and t h e  Church, 
t o  name t h e  two f o c a l  po in t s  of  t h e  controversy,  
move on a v a s t l y  grander s c a l e  than  anything s e t -  
t l e d  by the  Formula of  Concord. Moreover, they 
have been "dmgerous l y  widespreadu f o r  a long t ime,  
and there  has been p len ty  of  " a l l  kinds of  scandalw. 
A t  t he  same time t h e  debate seems t o  have reached 
the r e p e t i t i o u s  s t a g e ,  with noth ing  r e a l l y  new 
being said by e i t h e r  s i d e ,  s o  t h a t ,  a l l  a t tempts  
a t  making gold and c l ay  hang toge the r  having f a i l e d ,  
c l ea r - cu t  a l t e r n a t i v e s  have c r y s t a l l i s e d .  The time 
seems r i p e  f o r  g r e a t  Confessional dec i s ions .  Tne 
s p e c i f i c s  o f  whether and when and how a r e  of course 
known t o  God alone. We can a t  l e a s t ,  however, 
i d e n t i f y  an obs t ac l e  t h a t  s t ands  i n  t h e  way: t h a t  
b l i n d  f a i t h  i n  v i s i b l e  i n s t i t u t i o n s ,  seminar ies ,  
e t c . ,  which i s  a s e c i e s  of what h t h e r  c a l l e d  t h e  
" c o l l i e r V s  fa i th"2  ("1 b e l i e v e  what t h e  Church 
be l ieves!  What's t h a t ?  What I b e l i e ~ e ! ? ~ ) .  If we 
wait  f o r  t h e  agreement of a l l  formerly orthodox 
q u a r t e r s ,  we s h a l l  wai t  till doomsday and never  
confess anything. And i f  we make t h e  goat t h e  
gardener,  we s h a l l  never  h a r v e s t  anything.  O r ,  a s  
Luther says  i n  another  p l ace  : 

Perhaps they w i l l  palm o f f  on you before  t h e  
simple people and o t h e r  undiscerning persons 
t h e  claim t h a t  they have no t  y e t  been recognised 
by the Church as  wolves and f a l s e  t eache r s ,  but  
a r e  considered t r u e  Cnr i s t i ans  . Yes, indeed, 
t h a t  i s  wisely and wel l  spoken: i f  t h e  sheep 
were not  t o  f l e e  from the  wolves u n t i l  t h e  
wolves through t h e i r  Chr i s t i an  Council and pub- 
l i c  v e r d i c t  commanded t h e  sheep t o  f l e e ,  then 
t h e  sheepfold would soon be empty, and t h e  Shep- 
herd  would wi th in  one day f i n d  n e i t h e r  milk, 
cheese, b u t t e r ,  wool, f l e s h ,  no r  even a hoof! 29 

Nor w i l l  i t  do t o  borrow t h e  a r c h i t e c t u r a l  " s p l i t -  
levelCB concept,  and t o  cons t ruc t  d o c t r i n a l  s t a t e -  
ments l i k e  t e r r a c e d  hanging gardens, with descend- 
i n g  degrees of  c e r t a i n t y  and a u t h o r i t y .  What i s  
needed is  a c l e a r  and binding confession o f  revea led  
d iv ine  t r u t h  i n  our t ime and circumstances, " fo r  i f  
t h e  trumpet g ive  an unce r t a in  sound, who s h a l l  pre-  
pare himself  t o  t h e  b a t t l e ? "  ( I  Cor. l4:8) 

Before leaving  t h e  a r e a  of dogmatic o r  sys temat ic  
theology, we must examine, however b r i e f l y ,  an 
ingeniously camouflaged a s s a u l t - r o u t e  i n t o  t h e  very 
h e a r t  of  Chr i s t i an  doc t r ine .  To a l l  appearance t h e  
whole t h i n g  i s  bu t  an abs t ruse  d iscuss ion  of f i n e  
phi losophica l  p o i n t s .  When the  average Chr i s t i an  
hea r s  t h a t  what i s  be ing  r e j e c t e d  i s  merely some- 
t h i n g  9fmetaphysicalM o r  "onto logica l  , @ '  he i s n  ' t 
worried a t  a l l .  He may even mut ter :  "good r i d -  
dance," s i n c e  such terms seem t o  have noth ing  t o  do 
with t h e  Gospel, and even conjure up negat ive  asso-  
c i a t i o n s  l i k e  "philosophy and va in  d e c e i t , "  and 
vlscience f a l s e l y  s o  c a l l e d f f .  But when t h e  philosoph- 
i c a l  cover i s  thoroughly "defo l ia ted ,"  a very d i f -  
f e r e n t  p i c t u r e  emerges, 

"We need a new C h r i s t i a n i t y  based on e n t i r e l y  
new concepts and termsw. , . 
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Numerous t h e s l s g i m s ,  i nc lud ing  Lutherm J'aro- 
s l a v  P e l i k m  and Roman Cathol ic  layman Les l i e  
Dewart, have argued ekst  C h r i s t i a n i t y  mst find 
s u b s t i t u t e s  f o r  t h e  Greek ideas  t h a t  have been 
i t s  phi losophica l  foundation s ince  S t ,  Paul and 
t h e  Gospel of John. 

These sent iments ,  i n c i d e n t a l l y ,  a r e  al leged t o  be 
those n o t  of  some Playboy F~eudo log ian ,  but  af (of  
a l l  people!) t h e  Greek Orthodox Primate of  North and - - 
South h e r i c a ,  Archbishop Iakovos! Note that the  
wphi losophiea l  foundat ionw be ing  at tacked i s  exp l i -  
c i t l y  blamed 0-81 S t ,  P a u l  33x3 S t ,  John, n o t  on any 
s o r t  o f  medieval schsSas2;icFsm! 

Joseph S i t t l e r  has argue$, i n  19A f i r i s t o l o g y  of 
Fg$nc%ionec ("dynamic f m c t i o n s r s  a r c  ?"static 
essences , 3 '  $ 'outBf  f ) ,  t h a t  t h e  c l a s s i c  Chris tology of 
the  Creeds is  based on phi losophica l  i deas  which a r e  
not r e l evan t  t o  our t imes,  and should be rep laced  
w i t h  more modern n o t i o n s ,  F o r  example, t h e  idea  
%hat Chr i s t  e x i s t e d  as a Person from a l l  e t e r q i t y ,  
p r i o r  t o  the  Incarna t ion ,  i s  a l l eged  t o  be such a  
dated phi losophica l  no t ion .  The same goes f o r  t h e  
whole idea  of  "two n a t u r e s u  be ing  un i t ed  i n  C h r i s t ,  
A l l  t h i s  i s  t o  be rep laced  with t h e  more congenial 
9fconcept ,w a l l eged  t o  be "Hebrew," t h a t  C h r i s t  never  
e x i s t e d  as  a  Person u n t i l  We was born, except i n  t h e  
sense t h a t  God fareknew t h i s  s ingle-na tured  human 
be ing  from a l l  e t e r n i t y !  

 at Maleolm Muggeridge observes about t h e  concept 
of  God holds  t r u e  o f  modern theology gene ra l ly :  

-t 

Nietzsche,  no L ibe ra l ,  announced t h a t  God was 
dead; t h e  same Dei ty ' s  Libera l  min i s t r an t s  today 
seek t o  confute Nietzsche by s t u f f i n g  an empty 
s k i n  wi th  Freudian e n t r a i l s ,  31 

Simi la r ly  a l l  t h e  g r e a t  Q r i s t i a n  terms and doc t r ines  

a re  being emptied of  t h e i r  o r i g i n a l  meaning and con- 
t e n t ,  under t h e  p r e t e x t  of removing ant iquated  p h i l -  
osophy o r  "mythologyfl, The Resurrect ion o f  Chr is t  
war; not  an a c t m l  event ,  bu t  simply t h e  f'meaningtv of 
t h e  Crucif ixion!  The Virgin B i r th  i s  mere legendary 
embellishment, though i t  ttmeans9v something o r  o t h e r .  
The Incarna t ion  i s  bu t  an aecomodation t o  anc ient  
Middle-Eastern "thought-formsv'. I n  o t h e r  words, 
Chr i s t i an  theology i s  l e f t  ho ld ing  empty ve rba l  
bags, a l l  content  and meaning having been thrown 
ou t  as "philosophyu. Whenever modern theology be- 
g in s  t o  hu f f  and puf f  about anything "metaphysicalu 
o r  "onto logica l , "  i t  i s  n e a r l y  always an i n f a l l i b l e  
s ign  t h a t  a  C h r i s t i a n  doc t r ine  i s  be ing  robbed of  
i t s  r e a l i t y ,  and replaced  by some f l a t ,  pa in t ed  "in- 
t e rp re t a t ion" !  

Let a f i n a l  example i l l u s t r a t e  t h e  po in t .  The o f f i -  
c i a l  Report of the  Department of Theology, submit ted 
t o  t h e  Hels inki  (1963) Assembly of  t h e  Lutheran 
World F e k r a t i o n ,  contained t h e s e  s ta tements :  

The main concern sf t h e  anc ient  confessions is 
not  metaphysics bu t  s o t e r i o l o g y  . The s ta tements  
about t h e  pre-exis tence  of  C h r i s t  and t h e  Trin-  
i t y  a r e  noth ing  more than i n t e r p r e t a t i o n s  o f  
t h e  b a s i c  s o t e r i o l o g i c a l  s ta tement  "God was i n  
Chr i s t  f o r  our  s a l v a t i o n q f .  32 

Being i n t e r p r e t e d ,  i n  t h e  l i g h t  of  cur rent  theolog- 
i c a l  usage, t h e  meaning of  t h e s e  a s s e r t i o n s  i n  p l a i n  
English i s  about t h i s :  The main concern of t h e  
anc ient  confessions was not  any p a r t i c u l a r  view of  
t h e  r e l a t i o n  between Chr is t  and God, bu t  s a l v a t i o n .  
The s ta tements  about t h e  pre-exis tence  of Chr i s t  and 
t h e  T r i n i t y  a r e  not  doc t r ines  i n  t h e i r  own r i g h t ,  
but  merely at tempts  t o  exp la in ,  i n  terms of  t h e  
ideas  of t hose  t imes ,  some aspec ts  of  t h e  b a s i c  
s tatement  "God was i n  Grist f o r  our  s a l v a t i o n , 9 f  
Today t h i s  s tatement  may have t o  be i n t e r p r e t e d  
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q u i t e  d i f f e r e n t l y ,  perhaps by saying  t h a t  God i s  not  
a  personal  Being a t  a l l ,  bu t  t h e  Ground of  Being, 
and t h a t  Jesus  Chr i s t  "savesv us by showing us t h e  
meaning o f  au then t i c  humanity o r  exis tence--without  
any s o r t  of  l i f e  beyond t h e  grave of  course! 

When orthodox q u a r t e r s  r e s i s t  t h i s  process of  e v i s -  
c e r a t i o n ,  they a r e  gene ra l ly  accused of  ' ' r a t iona l -  
i s m f 1 .  Suddenly t h e  opponents of S c r i p t u r e  t r u t h  
a re  p laying  t h e  p a r t  of l oya l  &Fenders of "Bibl i-  
c a l  thought-forms , v v  whi le  t h e  orthodox a r e  c a s t  i n  
t h e  invid ious  r o l e  of Procrustean humbugs, fo rc ing  
S c r i p t u r e  t o  f i t  i n t o  t h e i r  pre-conceived schemes! 
The f a r c e  i s  abe t t ed  by a c e r t a i n  unhelpfu l ly  na ive  
"exeget ical"  approach which i s  content  t o  be allowed 
t o  p lay  wi th  word-studies and bu t  s h i e s  
away from s e r i o u s  ques t ions  of  substance and de f in -  
i t i o n ,  This know-nothing pseudo-Biblicism accepts  
unexamined and a t  face  value any package wrapped i n  
"B ib l i ca l  language, v '  and i s  i n s u l t e d  i f  anyone sug- 
g e s t s  an a c t u a l  i n spec t ion  of  t h e  con ten t s ,  

Since t h e  neo log i s t s  t r e a t  B i b l i c a l  s ta tements  as  
i m p r e s s i o n i s t i c  word-sketches , they n a t u r a l l y  ob jec t  
t o  any sugges t ion  t h a t  t hese  s ta tements  convey pre-  
c i s e  l o g i c a l  content  and can s u s t a i n  r igorous  argu- 
mentation. This would be "Ar i s to t e l i an  logic ,"  and 
t h a t  i s  Or ig ina l  Sin! Yet Chr is t  Himself teaches  
us t o  t r e a t  S c r i p t u r e  with t h e  utmost l o g i c a l  r e -  
spec t  and r igour ,  S t .  Mat. 22 : 31-32.41-45. 

With re ference  t o  l o g i c a l  forms our  Lord used 
analogy, Luke x i ,  13; r educ t io  ad absurdum, 
Matt. x i i .  26; excluded m i d d l e , x a t t  . x i i .  30; 
a f o r t i o r i ,  Matt. x i i . 1 -8 ;  imp l i ca t ion ,  Matt,  
- ,  

x i i , 2 8 ;  and law of non-cont radic t ion ,  Luke v i .  
39. 33 

The f a c t  of t h e  mat te r  i s  of course t h a t  Holy Scr ip-  
t u r e ,  p r e c i s e l y  because it i s  given i n  human lan-  

guage ( t h i s  s t r e s s  on t h e  B i b l e ' s  humanity ought t o  
endear t h e  argument t o  t h e  neologis t s ! )  n e c e s s a r i l y  
pre-supposes those  l o g i c a l  p r i n c i p l e s ,  l i k e  t h e  law 
of non-contradict ion,  without which no meaningful 
human d iscourse  i s  poss ib l e .  For example, "The Word 
was made f l e s h w  is  a  meaningless s tatement  unless  
we a s s m e ,  on t h e  b a s i s  of t h e  law of non-contradic- 
t i o n ,  t h a t  i t  means t o  r u l e  out  as  f a l s e  i t s  oppo- 
s i t e ,  v i z . ,  "The Word was not  made f l e s h f v .  Again, 
t h e r e  i s  no Sc r ip tu re - t ex t  which says :  " 'This is 
My Bodyt i s  a  l o g i c a l  p ropos i t ion  and t h e r e f o r e  
risks out  i t s  oppos i te . "  But unless  t h i s  is  as-  
sumed, t h e  Lord's words a r e  s e n s e l e s s .  The Bible 
c l e a r l y  in tends  t o  make sense ,  and t h e r e f o r e  sha res  
t h e  general  l o g i c a l  assumptions underlying a l l  human 
speech. Deny t h e  law of non-contradict ion,  and 
every s tatement  means t h e  same as  i t s  oppos i te .  But 
when i t s  meaning has been a s sas s ina ted ,  t h e  Bible is 
f i t  only t o  be thrown away. 

A l l  t h i s ,  i n c i d e n t a l l y ,  has noth ing  whatever t o  do 
with paradoxes, of which S c r i p t u r e  and t h e  Chr i s t i an  
Fa i th  a r e  f u l l .  To say ,  f o r  example, t h a t  whoever 
w i l l  l o se  h i s  l i f e  w i l l  save it ,  and v i c e  ve r sa ,  i s  
not  a  con t rad ic t ion ,  but  a  paradox. The " l o s i n g V ~  
and t h e  "savingw a r e  c l e a r l y  meant i n  d i f fe ren . t  
senses o r  r e spec t s .  A s  a  con t r ad ic t ion  t h e  s tatement  
would be nonsensical  and p o i n t l e s s ;  as a  paradox i t  
i s  a  s t r i k i n g  formulat ion of  a  profound t r u t h .  

A And speaking o f  paradox, is  i t  not  i r o n i c  t h a t  t h e  
very people who use human reason with a  vengeance, 
m a g i s t e r i a l l y ,  t o  judge, c o r r e c t ,  and otherwise - 
b u l l y  S c r i p t u r e ,  complain b i t t e r l y  of  f l ra t ional i sm,w 
when o the r s  wish merely t o  use l o g i c  m i n i s t e r i a l l y ,  
i n s t rumen ta l ly ,  t o  apprehend what S c r i p t u r e  i s  say-  
ing?  I t  is l i k e  t h e  wolf accusing t h e  lamb down- 
s tream of  muddying t h e  waters! As  i n t e l l i g i b l e  
comunica t ion  S c r i p t u r e  i s  addressed t o  man t h r ~ u g h  
h i s  mind, and i s  apprehended e i t h e r  i n t e l l e c t u a l l y  
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o r  n o t  a t  a l l  ( I  Cor. l 4 :6  f f . ) !  And t h e  e s s e n t i a l s  
of  l o g i c  a r e  not  a r b i t r a r y  conventions, but  a r e  i n -  
he ren t  f e a t u r e s  of our  Logos-created and Logos- 
cent red  universe  (S t .  John 1: 1 f f  . ) .  A r i s t o t l e  i n -  
vented l o g i c  no more than Linnaeus invented t h e  
p l a n t s  he c l a s s i f i e d !  

Nor d i d  Luther r e j e c t  "Ar i s to t e l i an  logic ,"  a s  i s  
o f t en  a s se r t ed .  What he r e j e c t e d  was A r i s t o t l e ' s  
p o s i t i v e  philosophy, "since the  miserable man 
teaches  i n  h i s  b e s t  book, de anima, t h a t  t h e  sou l  
i s  mortal  t oge the r  with t h r b  (On t h i s  po in t  
modern theology i s  s o l i d l y  Ar i s to t e l i an ! )  But 
Luther s p e c i f i c a l l y  a  proved of A r i s t o t l e ' s  "Logica, 
Rhetorica,  Poet ica .  A t  Worms Luther was w i l l i n g  
t o  be convinced "by t h e  testimony of  S c r i p t u r e  o r  
. . . by manifest  r e a s ~ n i n ~ . ~ ~ 3 6  See a l s o  Bengt 
~ a e ~ ~ l u k d ' s  i l l umina t ing  d iscuss ion  of t r u t h ,  
reason,  Ar i s to t e l i an i sm,  e t c .  37 The much-advertised 
c o n t r a s t  between Luther and Lutheran Orthodoxy on 
t h i s  po in t  i s  p a r a l l e l  t o  t h e  a l l eged  c o n f l i c t  be- 
tween t h e  New Testament and t h e  Chris tology of  t h e  
anc ient  creeds : equa l ly  p l a u s i b l e ,  and equa l ly  
f a l s e  .P 

While philosophy, no longer  t h e  handmaid of t heo l -  
ogy, has b'ecome "the charwoman of sc i ence f f  (Cople- 
s t o n ) ,  theology has become myst ica l  and a n t i - i n t e l -  
l e c t u a l ,  P rec i s ion  and d e f i n i t i o n s  go aga ins t  i t s  
g r a i n .  Demands f o r  d o c t r i n a l  d e f i n i t i o n s  a r e  
scorned a s  at tempts  t o  "prove, s t  fFdemonstratev'  o r  
"explainf? d iv ine  myster ies  r a t i o n a l l y .  A s  i f  s t a t -  
i n g  a  mystery were t h e  same as  so lv ing  it! And how 
could something be known t o  be a  mystery, un le s s  i t  
could f i rs t  be s t a t e d ?  Fa i th  may no t  understand 
t h e  how of  t h e  g rea t  myster ies ,  l i k e  t h e  T r i n i t y ,  
t h e  Incarna t ion ,  t h e  Atonement, t h e  Real Presence, 
I n s p i r a t i o n ,  and s o  on, bu t  it must be ab le  t o  s t a t e  
c l e a r l y  t h e  -- t h a t  of  t hese  a r t i c l e s  t o  be l i eve  them 
a t  a l l ,  What I cannot de f ine ,  I cannot b e l i e v e  

e i t h e r .  I f  t o  t h e  ques t ion  flWhat is  t h e  Real Pres-  
ence?" I can only r e p l y  "1 do no t  know," then I can- 
not  hones t ly  claim t o  b e l i e v e  t h a t  doc t r ine .  No 
mat te r  how mysterious t h e  vfhow,w t h e  "whatu o r  
" tha tH  must be c l e a r  i f  f a i t h  i s  not  t o  be " c o l l i e r ' s  
f a i t h w  and s u p e r s t i t i o n !  This  means t h a t  orthodox, 
B i b l i c a l  theology can a f f o r d  t o  speak c l e a r l y ,  
calmly, and r a t i o n a l l y  about g r e a t ,  supe rna tu ra l  
myster ies ,  while  modern theology,  f o r  a l l  i t s  con- 
t r i v e d ,  t r i c k y ,  and myst ifying language, purveys 
co ld ,  r a t i o n a l i s t i c  dead weight! 

A s  t h e  r e l i g i o u s  s a t r a p y  of modern a n t i - i n t e l l e c t u a l  
Liberal ism, cu r ren t  theology descends upon t h e  mind 
with t h e  obfusca t ing  e f f e c t  o f  a  huge, s l imy cobweb. 
Though i t s  a n t i - l o g i c a l  b i a s  makes t h i s  s t u l t i f y i n g  
obscurantism as  d i f f i c u l t  t o  oppose as  t h e  p l o t  of 
Cymbeline, of which D r ,  Johnson observed t h a t  i t  was 
impossible t o  c r i t i c i s e  u n r e s i s t i n g  i m b e c i l i t y ,  it 
must be r e s o l u t e l y  fought o f f  with a  "confident 
i n t e l l e c t u a l i s m  express ive  of  robus t  f a i t h  i n  God, 
Whose Word i s  t ru th ."38  O r ,  a s  D r .  Nagel once pu t  
i t ,  r e f e r r i n g  t o  t h e  l a t e  Msgr. Ronald Knox: 

In  t h e  smoke-f i l led contemporary d i a l e c t i c  and 
abs t ruse  humbug a  keen gus t  of  Knoxian c l a r i t y  
i s  most brac ing .  wOsthodox theology i s  no t  
e a s i l y  i n t e l l i g i b l e ,  f o r  on t h e  f ace  of it it 
passes man's understanding,  But however d i f f i -  
c u l t  it may be t o  fathom, it  can be s t a t e d  on 
a  ha l f - shee t  of n 0 t e - ~ a ~ e r . " 3 ~  

Modern theology has with much f a n f a r e  r e h a b i l i t a t e d  
4. 

t h e  body ( j u s t  i n  t ime f o r  t h e  New Moral i ty ,  thank 
you!). W i l l  it ever  dare  t o  do t h e  same f o r  t h e  
mind? 
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vExegesis" which does no t  subserve f a i t h  and teach-  
i n g  i s  a  bar ren  f i g - t r e e  and w i l l  w i the r  away (St .  
Matt. 21: 19) .  Of t h i s  na tu re  i s  t h e  approach which 
wants t o  abandon h i s t o r i c  Chr i s t i an  d o c t r i n e s ,  bu t  
has noth ing  d e f i n i t e  t o  put  i n  t h e i r  p l ace .  To 
show merely what t h e  Bible may poss ib ly  mean, is  not  
enough, as  Luther o f t en  reminds us .  Fa i th  needs not  
unce r t a in  specu la t ions ,  but  a  f i r m  t e x t ,  wi th  a  
c l e a r  meaning, f o r  i t s  foundat ion.  Against Zwingli, 
Oecolampadius, and t h e i r  fo l lowers ,  Luther w r i t e s ,  
i n  h i s  g r e a t  Confession of  t h e  Supper of C h r i s t :  -- - 

I f  now t h e r e  were a  t r u e  s p i r i t  with them, he  
would not  only take  away t h e  f a l s e  understand- 
ing ,  bu t  give and prove another ,  c e r t a i n ,  and 
t r u t h f u l  one i n  i t s  s t e a d ,  I f  S t .  Paul had i n  
t h e  most powerful way removed t h e  r ighteousness  
of  t h e  Law o r  of works, he would of course n o t  
have accomplished anything,  unless  he had a l s o  
taught  and made c e r t a i n  another  r ighteousness  
i n  i t s  p lace .  God d i d  not  abo l i sh  t h e  Old Cov- 
enant u n t i l  He i n s t i t u t e d  t h e  New Covenant and 
made i t  much more c e r t a i n  than t h e  Old. 

I t  is  no t  a  f i n e  s p i r i t  which teaches and says :  
This i s  a  l i e ,  and s t i l l  does no t  give an'y ce r -  
t a i n  t r u t h  i n  i t s  p l a c e .  I t  won't do t o  accuse 
something of  be ing  a  l i e ,  and not  t o  know nor  
want t o  show aga ins t  it h e r  who b r ings  t h e  accu- 
s a t i o n ,  t h e  t r u t h .  He who wants t o  smash l i e s  
might i ly ,  must i n  t h e i r  s t e a d  p l ace  pub l i c ,  
c e r t a i n ,  and f i rm t r u t h ;  f o r  t h e  l i e  n e i t h e r  
f e a r s  nor  f l e e s  u n t i l  t h e  b r i g h t ,  f i rm  t r u t h  
comes. . . Who can c r i t i c i s e  i n j u s t i c e  i f  he  
does no t  prove what j u s t i c e  i s ?  I t  i s  always 
t h e  l i g h t  t h a t  must r e f u t e  t h e  darkness:  one 
darkness does no t  r e f u t e  another;  s o  a l s o  
Beelzebub d r ives  out  no d e v i l s ,  This t h e  

f a n a t i c a l  s p i r i t  f e e l s  very w e l l ,  t h e r e f o r e  i t  
s t a l k s  about l i k e  t h e  c a t  around t h e  hot  por- 
r idge ,  makes a  t e r r i b l e  no i se  about our  t e x t  
and understanding not  be ing  r i g h t ,  bu t  s h i e s  
and f l e e s  l i k e  t h e  d e v i l  be fo re  t h e  Word of God, 
t h a t  he  won't have t o  prove t h a t  h i s  t e x t  and 
understanding a r e  r i g h t ;  f o r  he f e e l s  very we l l  
t h a t  he can @t do i t ,  

Therefore he  th inks  one should leave i t  a t  t h a t ,  
t h a t  he abol i shes  the  t e x t  of  t h e  Lord's Supper 
according t o  our  understanding, and p laces  no 
o t h e r  c e r t a i n  / t e x t  and understanding/  i n  i t s  
place; no t h a t  won't do. I f  you want t o  break 
down, then a l s o  b u i l d  up. If  you want t o  warn 
of e r r o r ,  then a l s o  teach t h e  c e r t a i n  t r u t h  i n  
i t s  p lace ,  o r  e l s e  leave master ing and teaching  
alone. For thereby you admit your own d e f e a t ,  
t h a t  you a r e  a  f a l s e ,  l y ing  s p i r i t ,  because you 
sco ld  as  f a l s e  t h a t  t h e  oppos i te  o f  which you 
cannot and w i l l  n o t  make t r u e  and c e r t a i n .  But 
t h e  Holy S p i r i t  knows very wel l  how t o  prove 
and make c e r t a i n  the con t ra ry ,  when He r e f u t e s  
l i e s  o r  e r r o r .  40 

A s  regards h i s t o r i c a l  theology,  i t  da re  not  be a  
non- judgmental, "object ive" ch ron ic l e  of views and 
events ,  bu t  i t  must be ,  as  Luther c a l l e d  i t ,  an 
account o f  how t h e  dea r  Gospel has f a r e d  i n  t h e  
world. The h i s t o r i c a l  theologian must t a k e  a  s t and ,  
approving some p o s i t i o n s ,  and condemning o t h e r s .  
When Chr i s t  asked H i s  d i s c i p l e s  about t h e  var ious  

a" 

rfschools  of thought" i n  r e spec t  of  Himself,  He was 
no t  s a t i s f i e d  with a  mere enumeration o f  "some say  
t h i s  and some say  t h a t . "  He wanted not  d i scuss ion ,  
bu t  confession:  "Thou a r t  t h e  C h r i s t ,  t h e  Son of 
t h e  l i v i n g  God!" (S t .  Matt. 16) 

D r .  A.  Hoenecke, i n  h i s  magnificent h i s t o r i c a l  r e -  
view of Lutheran theology,  c a l l s  a t t e n t i o n  t o  t h e  
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approving some p o s i t i o n s ,  and condemning o t h e r s .  
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a" 

rfschools  of thought" i n  r e spec t  of  Himself,  He was 
no t  s a t i s f i e d  with a  mere enumeration o f  "some say  
t h i s  and some say  t h a t . "  He wanted not  d i scuss ion ,  
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D r .  A.  Hoenecke, i n  h i s  magnificent h i s t o r i c a l  r e -  
view of Lutheran theology,  c a l l s  a t t e n t i o n  t o  t h e  



f a c t  t h a t  t o  t h e  "so-ca l led  h i s t o r i c i s i n g  dogmati- 
c i ans .  . . some dogmatic ma te r i a l s  appeared no 
longer  a s  a  rece ived  heirloom t o  be e n e r g e t i c a l l y  
maintained, bu t  more as  t h e  objec t  of h i s t o r i c a l  
r epor t  i n g  .lf41 C l a s s i c  Lutheran theology r e  j  oiced 
conf ident ly  " in t h e  grea tness  of t h e  g i f t  of God 
given i n  theology,  as  wel l  as  i n  t h e  i n f a l l i b i l i t y  
of t h e  source producing it  (Sc r ip tu re  as  p r i n c i p l e  
of theology).  . . Everything i s  i n  t h e  tone of 
c e r t a i n t y .  Already i n  t h e  prolegomena Lutheran 
theology shows i t s e l f  t o  be r e s t i n g  secu re ly  on 
S c r i p t u r e ,  i n  f a i t h .  There i s  no arguing,  d iscus-  
s i n g ,  d i spu t ing ,  and specu la t ing ,  v i z . ,  about 
epistemology, e t c . ,  i n  order  thus  t o  reach c e r t a i n  
r e s u l t s ,  s t andpo in t s ,  and p r i n c i p l e s .  "4-2 Later  
t h ings  a r e  very d i f f e r e n t :  

The way which was not  taken i n  t h e  f i r s t  pe r iod ,  
v i z . ,  t h e  at tempt f o r  i n s t ance  t o  ob ta in  t h e  
s tandpoin t  of  Reformation dogmatics by means 
of a  c r i t i c i s m  of s c h o l a s t i c  dogmatics, was 
j u s t  t he  way taken i n  t h e  second per iod .  And 
t h a t  i s  a l s o  t h e  way of t h e  newer theology,  
i . e .  t o  ob ta in  t h e  r i g h t  s t a r t i n g  po in t  and 
necessary s t andpo in t  of  one ' s  own theology by 
means of t h e  c r i t i c i s m  of t h e  preceding theo l -  
ogy, and through t h e  appropr ia t ion  of  t h e  so- 
c a l l e d  a spec t s  of  t r u t h  contained i n  i t  .43 

This s o r t  of a p p l i c a t i o n  of t h e  ob jec t ive  Gospel a s  
s t anda rd  and c r i t e r i o n  t o  t h e  h i s t o r y  of t h e  Church -," 

i s  h i s t o r i c a l  theology a t  i t s  b e s t .  

I t  i s  i n  p r a c t i c a l  theology t h a t  t h e  whole d i s c i -  
p l i n e  comes t o  f r u i t i o n  and achieves i t s  aims. This 
is  theology p a r  exce l lence .  Divine t r u t h  was given 
not  f o r  i d l e  specu la t ion ,  bu t  f o r  s a l u t a r y  app l i ca -  
t i o n ,  f o r  t h e  c r e a t i o n  and e d i f i c a t i o n  of t h e  
Church, f o r  t h e  t ransmiss ion  of d iv ine  Li fe  f o r  
t h e  s a l v a t i o n  of  men (Eph. 4) , 

Imagine a h o s p i t a l  without  s t anda rds .  Anyone may 
p r a c t i s e  ffmedicine" i n  t h i s  h o s p i t a l  a s  he sees  f i t .  
Genuine phys ic ians ,  quacks, myst ics ,  Chr i s t i an  
S c i e n t i s t s ,  a b o r t i o n i s t s ,  and j u s t  p l a i n  cranks,  
a l l  s e rve  on equal  terms. A l l  po in t s  of  view may 
be expressed and p r a c t i s e d ,  but  none may be en- 
forced .  Among those  i n  very respons ib le  p o s i t i o n s ,  
even teaching  i n  t h e  l o c a l  medical school ,  a r e  some 
Who have wr i teen  books denying t h e  ex i s t ence  of 
(1) germs, (2 )  d i sease ,  (3) people. The widest  
v a r i e t y  of cures i s  a v a i l a b l e ,  depending on who 
happens t o  be on duty a t  t h e  time. One t r e a t s  
pneumonia with X-rays, another  mends broken bones 
with meditat ion,  a  t h i r d  advocates amputation of  
t h e  head f o r  asthma. Anyone complaining of  any 
form of t rea tment  i s  reminded o f  t h e  complete f r e e -  
dom of  t h e  h o s p i t a l  and i t s  s t a f f  t o  p r e s c r i b e  any 
treatment  wha-tsoever, s o  long as  t h e  p r a c t i t i o n e r  
i n  ques t ion  i s  s i n c e r e ,  Some doctors  do not  even 
make a pre tence  of cur ing ,  bu t  use p a t i e n t s  pure ly  
a s  guinea-pigs f o r  s c i e n t i f i c  experiments.  Others 
spend t h e i r  time herd ing  p a t i e n t s  o n t ~  t h e  s t r e e t s  
t o  demonstrate f o r  var ious  s o c i a l  and p o l i t i c a l  
causes,  

Such a madhouse i s  of  course unthinkable i n  any 
c i v i l i s e d  country.  But change t h e  medical mi l i eu  
t o  t h e  theo log ica l ,  and t h e  nightmare becomes i n -  
s t a n t  r e a l i t y .  For i n  much of  what passes  f o r  t h e  
Church nowadays, t h e  r i g h t  o f  t h e  " theologianw t o  
freedom of b e l i e f ,  expresSion, research ,  and what 
no t ,  and t h e  bu reauc ra t ' s  r i g h t  t o  be a  bureaucra t  
take  precedence, as  a  ma t t e r  of course,  over  t h e  
ord inary  pe r son ' s  r i g h t  t o  be t o l d  t h e  t r u t h  of 
God's Word and t o  be s p i r i t u a l l y  he lped .  

The medical p r o f e s s i o n 9 s  code and d i s c i p l i n e  no 
doubt a r e  among t h e  s t r i c t e s t  i n  a l l  human e n t e r -  
p r i s e s ,  and t h i s  d e s p i t e  t h e  f a c t  t h a t  medical 
sc ience  i s  not  a  revea led  abso lu te ,  bu t  an imperfec t ,  
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groliing body of knowledge with room f o r  honest  d i s -  
agreements. The t h e o r e t i c a l  b a s i s  f o r  t h i s  s t r i c t -  
ness  i s  the  fundamental assumption t h a t  t h e  p a t i e n t f  s 
r i g h t  t o  be healed must come be fo re  a l l  o t h e r  con- 
s i d e r a t i o n s .  I t  i s  t h i s ,  and not  mere p ro fes s iona l  
p r i d e  o r  ves t ed  i n t e r e s t s  (which i n  any case must 
j u s t i f y  themselves i n  terms of t h e  p r i o r  p r i n c i p l e s )  
which w i l l  prevent  a  doctor  from co-operat ing o r  
" tak ing  tu rns"  with medically unrecognised quacks 5 
and t h e i r  o rgan i sa t ions ,  Now, i f  t h e  world can show 
such r e spec t  f o r  t h e  mere b i o l o g i c a l  l i f e  of man, S 
and can enforce  t e n t a t i v e ,  imperfect  medical s c i -  
ence with such r i g o u r ,  should one not  expect t h e  
Church t o  s t and  i n  even g r e a t e r  awe of man's super-  
n a t u r a l  f i f e  , which i s  i n f i n i t e l y  more p rec ious ,  
and t o  f i g h t  with incomparably g r e a t e r  zea l  f o r  t h e  
exc lus ive  sway of t h a t  absolu te ,  unchanging, r e -  
vea led  d iv ine  t r u t h  with which she  has been e n t r u s t e d  
and equipped? But a l a s ,  such a t t i t u d e s  a r e  r a r e ,  
The modern "Churchfr and modern "theologyDf a r e  
absurdly loose and permissive even from a s e c u l a r ,  
n o t  t o  speak of a  s p i r i t u a l  po in t  of view. What 
Malcolm buggeridge says  of t h e  B r i t i s h  s i t u a % i o n  i s  
only t o o  t y p i c a l :  

" the  t r u e  Doctrine of t h e  Church of England 
agreeable t o  God's Word9s, . . , which few of  t h e  
bishops and c lergy  , . . any longer  even pre-  
tend t o e b e l i e v e ,  though a l l  have solemnly as-  
s en ted  t o  them t o  become ordained,  

8 
A r i b a l d  scene indeed. Who would eve r  suppose 
t h a t  a  s e c u l a r  e n t e r p r i s e  s o  conducted could ,.l 
poss ib ly  t h r i v e  o r ,  f o r  t h a t  ma t t e r ,  be permis- 
s i b l e ?  Current p ro fes s iona l  and even bus iness  
s tandards  would preclude acceptance of  a  s a l -  
a r i e d  p o s t  on t h e  s t r e n g t h  of a  consciously 
f raudulent  dec lara t ion .44  

Unlike doc to r s ,  modern c l e rgy  and fTtheologiansu  

f r a t e r n i s e  with anyone and anything. There i s  no 
ho r ro r  of heresy o r  s p i r i t u a l  quackery, and no o s t r a -  
cism of  i t s  r e p r e s e n t a t i v e s ,  because t h e r e  is grave 
doubt whether anyone can r e a l l y  know t h e  t r u t h .  
There i s  t h e r e f o r e  no way o f  d i s t ingu i sh ing  t r u t h  
from fantasy!  Theology and ecc les io logy have become 
De i s t i c :  God i s  not  supposed t o  ca re  about those  
d e t a i l s .  What D r .  C .F .W,  Walther wrote i n  t h e  l a s t  
centuny i s  s t i l l  app l i cab le  today, only more so :  

Xt has always been not  s o  much t h e  pure doc t r ine  
p e r  s e ,  which has  aroused h o s t i l i t y  aga ins t  i t s  -- 
r ep resen ta t ives ,  much l e s s  is  t h a t  t h e  case i n  
our i n d i f f e r e n t i s t i c  age; but  t ak ing  it  se r ious -  
l y ,  $he exc lus ive  adherence t o  i t ,  t h e  r e j e c t i o n  
and condemnation of t h e  oppos i te  doc t r ine ,  and 
above a l l  t h e  p r a c t i c a l  implementation of  t h i s  
d o c t r i n a l  p o s i t i o n ,  t h a t  it was which a t  a l l  
times provoked h o s t i l i t y ,  . . So a l s o  t h e  Car- 
d i n a l  of Salzburg s a i d  t h a t  Luther s s doc t r ine  
"he would t o l e r a t e ,  bu t  t o  allow onese l f  t o  be 
reformed out  of a corner ,  t h a t  was not  t o  be 
t o l e r a t e d , ' f  So it s t i l l  i s  today. What doc- 
t r i n e  i s n v t  one prepared t o  t o l e r a t e  nowadays, 
i f  only i t  w i l l  s t and  peace fu l ly  bes ide  t h e  
o the r  doct r ine!  And j u s t  those who want t o  be 
orthodox accomplish t h e  most i n c r e d i b l e  f e a t s  
i n  t h i s  t o l e rance ,  Only observe t h e  harmonious 
r e l a t i o n ,  which shows i t s e l f  i n  t h e  academic 
co l l eges ,  t h e  peaceable s i t t i n g  toge the r  i n  
p a s t o r a l  conferences,  t h e  tone i n  t h e  r e -  
views ! "45 

Let Bishop S t ,  Fulgent ius  teach  us t h e  t r u e  honour 
of our theo log ica l  c a l l i n g .  He was much-persecuted 
and banished f o r  h i s  l o y a l t y  t o  t h e  Nicene Creed, 
and had been be t rayed  by an Arian p r i e s t  t o  t h e  
Numidians , who had t o r t u r e d  him savagely,  plucked 
out h i s  h a i r  and beard,  and l e f t  him wounded and 
bleeding.  Ashamed of  such b r u t a l i t y ,  t h e  Arian 
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Unlike doc to r s ,  modern c l e rgy  and fTtheologiansu  
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reformed out  of a corner ,  t h a t  was not  t o  be 
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i n  t h i s  t o l e rance ,  Only observe t h e  harmonious 
r e l a t i o n ,  which shows i t s e l f  i n  t h e  academic 
co l l eges ,  t h e  peaceable s i t t i n g  toge the r  i n  
p a s t o r a l  conferences,  t h e  tone i n  t h e  r e -  
views ! "45 

Let Bishop S t ,  Fulgent ius  teach  us t h e  t r u e  honour 
of our theo log ica l  c a l l i n g .  He was much-persecuted 
and banished f o r  h i s  l o y a l t y  t o  t h e  Nicene Creed, 
and had been be t rayed  by an Arian p r i e s t  t o  t h e  
Numidians , who had t o r t u r e d  him savagely,  plucked 
out h i s  h a i r  and beard,  and l e f t  him wounded and 
bleeding.  Ashamed of  such b r u t a l i t y ,  t h e  Arian 



bishop o f fe red  t o  punish h i s  p r i e s t ,  i f  Fulgent ius  
would prosecute .  Did our Confessor agree? O r  d i d  
he  perhaps found an Ecumenical Socie ty  f o r  t h e  Pre- 
vent ion  of Cruel ty t o  Clergymen (co-operation i n  
ex te rna l s ! )  ? No! With a magnificent sense of t h e  
d i g n i t y  of h i s  Chr i s t i an  f a i t h ,  c a l l i n g ,  and o f f i c e ,  
he r e p l i e d :  "A Chr i s t i an  must no t  seek revenge i n  
t h i s  world. God knows how t o  r i g h t  H i s  s e r v a n t s '  
wrongs, , . AND IT WOULD BE A SCNDAL TO 
ONES THAT A CATHOLIC, HOiVEVER WWORTHY HE BE,  SHOULD 
SEEK REDRESS FROM AN ARIM BISHOP!" 

And a t  Augsburg i n  1530, when t h e  E lec to r  of  Saxony 
was in t imida ted  with t h e  lo s s  of h i s  lands and 
people,  i f  he continued t o  adhere t o  t h e  Augsburg 
Confession, he r e p l i e d  t h a t  he would r a t h e r  l e t  go 
of lands and people than of God's Word, If  only 
we theologians ,  of  whom more is requi red ,  had h a l f  
t h e  i n t e r i o r  contempt f o r  ca ree r s ,  o f f i c i a l  favour,  
tenure ,  e t c . ,  which t h a t  Chr i s t i an  p r i n c e  had f o r  
temporal possessions ! 

Theology i s  t h e  S p i r i t - g i v e n  a b i l i t y  t o  apply Law 
and Gospel, Word and Sacrament, t o  human beings f o r  
t h e i r  s a l v a t i o n .  This  sacred  art i s  supremely prac-  
t i c a l ,  hence a l l  t r u e  theology must push, with an 
i r r e s i s t i b l e  i n t e r i o r  urgency, toward a p p l i c a t i o n  
and implementation i n  a c t u a l  Church l i f e ,  I t  i s  
no t  enough t o  exchange e s o t e r i c  academic memoranda, 
even i f  t h e i r  content  happens t o  be orthodox. True 
theology must be r e a l i s e d  i n  e c c l e s i a s t i c a l  a c t i o n ,  
o r  e l s e  it i s  a f r aud .  The g r e a t e r  t h e  d i f f i c u l -  
t i e s ,  t h e  l e s s  we may r e l y  on human wisdom and 
schemes (St .  Matt. 15:9; 16:23), but  must c l i n g  
alone t o  t h e  Word and promise of H i m  "Who a l s o  ha th  
made us ab le  min i s t e r s  o f  t h e  new tes tamentf t  (2  Cor, 
3:6) .  And our  Ascended Lord, Who sha res  with us t h e  
s p o i l s  and v i c t o r y  of  H i s  Resurrect ion,  w i l l  inv in-  
c i b l y  s u s t a i n  H i s  cause through t h a t  d iv ine  Defender 
Who has  never  l o s t  a case ,  and who w i l l  "reprove 

t h e  world of s i n ,  and of r ighteousness ,  and of judg- 
ment!' ( S t .  John 16:8) ! 
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IV. SOME ASPECTS OF A HEALTHY CHURCH L IFE - - -  

Sometimes a  c a r i c a t u r e  can, by i t s  very d i s t o r t i o n ,  
emphasise a  neglec ted  aspec t  of t h e  t r u t h .  Now, 
Satan,  be ing  as  Luther s a i d  ffGodls ape," d i s t o r t s  
and c a r i c a t u r e s  God's works. A look a t  t h e  d e v i l ' s  
chapel may t h e r e f o r e  on occasion se rve  t o  remind us 
of  fo rgo t t en  aspec ts  of  t h e  Church of God, Indeed 
h e r e s i e s  a r e  o f t en  bu t  d i s t o r t i o n s  and exaggerat ions 
of v a l i d  bu t  neglec ted  t r u t h s ,  

A s  t h e  Papacy i s  t h e  most b a f f l i n g  r e l i g i o u s  imi ta-  
t i o n  of  t h e  Church, s o  Communism seems t o  me t o  be 
i t s  most ambitious s e c u l a r  c o u n t e r f e i t .  Lenin de- 
cided long ago t h a t  t h e  Pa r ty  could no t  a f f o r d  
dandies and armchair r e v o l u t i o n a r i e s ,  who sympathised 
wi th  t h e  cause from a  s a f e  d i s t a n c e ,  bu t  were a f r a i d  
t o  s o i l  t h e i r  hands o r  r epu ta t ions  with a  b i t  of  
v io lence .  He i n s i s t e d  t h a t  a l l  members must submit 
abso lu te ly  t o  t h e  d i s c i p l i n e  o f  t h e  Pa r ty ,  This was 
c a r r i e d  by t h e  major i ty  i n  1903, hence t h e  name 
~fBolshevik'9--Russian f o r  a  member of t h e  maj o r i t y .  

This p a r a l l e l s ,  i n  a  d i s t o r t e d  way of course,  t h e  
t o t a l  claims of Chr i s t  and H i s  Church. Chr i s t  i n -  
deed e s t a b l i s h e s  no human d i c t a t o r s h i p ,  no chain of  
command, but  on t h e  con t ra ry ,  f o r b i d s  t h i s  (Matt. 
20 : 25 f f  .) , because He c r e a t e s  new h e a r t s ,  which, 
drawn by love and n o t  dr iven  by fo rce ,  f i n d  much 
g r e a t e r  burdens l i g h t  and p leasu rab le  (Matt. 1 1 ~ 3 0 )  . 

But He claims t o t a l  commitment, t o t a l  d i s c i p l e s h i p ,  
t o t a l  s e r v i c e  (Luke l4:25 f f . )  , C h r i s t i a n i t y  i s  not  
f o r  s p e c t a t o r s  and t h e o r i s t s ,  'but  only f o r  p a r t i c i -  
pants  and p r a c t i t i o n e r s ,  a l l  of  whom without  excep- 
t i o n  and d i s t i n c t i o n  a re  consecrated i n  Baptism as  
fu l l - t ime  p r i e s t s  o f  t h e  Triune God (Rom, 1 2  : 1 f f . ,  
9: Pe t ,  2 :9 ) ,  

Now of course t h e  Church was never  p e r f e c t .  But 
how r i c h ,  and f u l l ,  and s t r o n g  was h e r  l i f e  i n  those  
e a r l y  c e n t u r i e s ,  compared with our own time! What 
f e rven t  devotion,  what confess ional  courage, what 
missionary zeal,  what capaci ty  f o r  s u f f e r i n g ,  what 
ho l ines s  of l i f e ,  what mutual love and fe l lowship ,  
grace t h e  annals  of t h e  anc ient  Church! Apart from 
t h e  Book of Acts i t s e l f ,  t h ink  of t h e  Church l i f e  
t h a t  surrounded and supported,  and was i n  t u r n  
deepened by men l i k e  Mhanas ius ,  Ambrose, and Augus- 
t i n e  .P 

How d i f f e r e n t  t h e  p i c t u r e  i s  today! Di sc ip l ine  hard- 
l y  e x i s t s .  I t  i s  l e s s  t r o u b l e  today t o  belong t o  
t h e  average church than t o  t h e  average c i v i c  o r  
s p o r t i n g  body; a t  l e a s t  t h e  l a t t e r  demand something? 
One can jo in  a  church without  i n s t r u c t i o n ,  then s t a y  
away from it a l l  one ' s  l i f e ,  o r  use it merely as  an 
a e s t b e t i e  s e t t i n g  t o  l e g a l i s e  f o r n j x a t i o n  between 
divorce cour t s ,  and a t  t h e  end be ' the ob jec t  of a  
touching eulogy--self-composed and tape-recorded i f  
desired!  And not  only t h e  r e l a t i v e s ,  but  t h e  whole 
c i v i l i s e d  community would be shocked and angry a t  
t h e  mere thought of a  church r e f u s i n g  such a  "Chris- 
t i a n "  fune ra l !  

Nor a r e  condi t ions  i d e a l  i n  t h e  orthodox Church. 
There a r e  smugness, s e l f - s a t i s f a c t i o n ,  s a t i e t y ,  and 
s e c u r i t y - - a l l  elements of  a  ca rna l  conservatism. 
Zeal f o r  t h e  p u r i t y  of Boktr ine i s  n o t  always accsm- 
panied by a  corresponding t h i r s t  f o r  t h e  l i v i n g  God, 
f o r  t r u e  ho l iness ,  f o r  f u l l  d i s c i p l e s h i p  i n  terms 



45. Lehre und Wehre, January,  1879, p ,  1. --- 

IV. SOME ASPECTS OF A HEALTHY CHURCH L IFE - - -  
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of mission outreach and concern t o  b u i l d  up t h e  
b re th ren  i n  f a i t h  and love. Fellowship i s  o f t en  a 
theory  r a t h e r  than  a p r a c t i c e ,  and r e a l  human needs 
remain unmet, Callous unconcern and a f r i g i d  f e a r  
of becoming involved f i n d  refuge behind the  mask 
of churchly r e s p e c t a b i l i t y  . Worldliness i s  rampant, 
and youth a r e  d r i f t i n g  away, Many a g i f t e d  young 
mind i n  t h e  Missouri Synod, f o r  i n s t ance ,  would 
ha rd ly  have followed t h e  s i r e n  voice of modern theo l -  
ogy, had n o t  l o c a l  experience c rea t ed  a subconscious 
a s soc ia t ion  between orthodoxy and a d u l l  and deadly 
s t e r i l i t y  i n  p r a c t i c e !  

Some excuse t h e  widespread looseness a s  an unavoid- 
a b l e  r e s u l t  of  t h e  t imes.  This assumes, however, 
t h a t  C h r i s t i a n i t y  i s  a t ende r  p l a n t  which cannot 
su rv ive  i n  an curfriendly c l imate  without e x t e r n a l  
p ro tec t ion .  Yet what could have been more h o s t i l e  
t o  t h e  F a i t h ,  than t h e  co r rup t ,  degenerate  Roman 
Empire? Those young congregations i n  Rome, Ephesus, 
and Cs r in th  grew without  b e n e f i t  of V ic to r i an  man- 
n e r s  o r  o t h e r  s o c i a l  s h e l t e r s ,  The usuch were some 
o f  youF9 of  I Cor, &:%I. r e f e r s  t o  a l i s t  of v i c e s  
t h a t  covers as  wide a range a s  t h e  most vu lga r  of 
modern b i g  c i t y  t a b l o i d s  % But d i d  t h e  Church i n  
any way give i n  t o  t h e  depraved s tandards  of  t h e  
t imes? Nothing of t h e  kindl  She chal lenged men 
uncompromisingly t o  come out of darkness i n t o  t h e  
Light ,  Although a g u i l t y  paganism professed  t o  
scorn  t h e  C h r i s t i a n s  a s  "ha ters  of mankind," i t  
s e c r e t l y  envied t h e  holy  joy and s t r e n g t h  which they  
s o  ev iden t ly  r a d i a t e d ,  Pleasure-r idden,  s i n - s i c k ,  
and despe ra t e ly  unhappy, mul t i tudes  f locked f c r  
h e a l i n g  t o  t h e  r egene ra t ing  waters  dispensed by t h e  
Divine Physician through H i s  Church--and found t h e r e  
n o t  comfortable excuses and easy  91acceptance ,'! bu t  
t h e  cha l lenge ,  i n s p i r a t i o n ,  and power f o r  super-  
n a t u r a l  moral heroism. 

I n  our  l ax ,  permissive,  r o t t i n g  c u l t u r e  t h e  Church 

must be t h e  s a l t  (Matt,  5:13) of r a d i c a l  non-conform- 
i t y  (Rom. 12:2) ,  no t  a savour less  pulp of "adjus t -  
ment"! The more she seeks t o  save h e r  l i f e  by fawn- 
ing  upon t h e  r e ign ing  i d o l a t r i e s ,  t h e  more she  w i l l  
lose  i t! But i n  lo s ing  h e r  l i f e  i n  obedient d i s -  
c i p l e s h i p ,  she f i n d s  i t  an hundredfold! Youth i n  
p a r t i c u l a r  a r e  not  a t t r a c t e d  and he ld  by a s e r v i l e  
c a t e r i n g  t o  t h e i r  whims. They yearn f o r  t h e  d i s c i -  
p l i n e  of high i d e a l s ,  bu t  despise  t h e  cant  of  t h e i r  
f l a t t e r e r s  . Nothing i s  more r epu l s ive  and ine f fec -  
t i v e  than the  c i r c u s  o f  middle-aged e c c l e s i a s t i c s  
absurdly aping t h e  a n i m a l i s t i c  sounds and manners of 
juveni le  savages ! Converts from s t ree t -gangs  a r e  
won no t  by t h i s  bankrupt l o t ,  bu t  by h e a r t y  Pente- 
c o s t a l i s t s  who c a l l  s i n  s i n ,  however d e f e c t i v e  t h e i r  
theology may be otherwise! 

Behind t h e  I ron  Cur ta in  t h e  l i n e  between Church and 
world i s  f a i r l y  c l e a r l y  drawn, and t h e  t e r r i b l e  
d i s c i p l i n e  of persecut ion  e f f e c t i v e l y  curbs loose-  
ness  and smugness, In  t h e  West, where t h e  world 
s t i l l  l a r g e l y  accords Itthe Churchu t h e  Trojan ho r se  
of i t s  approval,  we Chr i s t i ans  must p r a c t i s e  t h e  
even more d i f f i c u l t  a r t  of s e l f - d i s c i p l i n e ,  accord- 
i n g  t o  t h e  i n f a l l i b l e  r u l e  of t h e  revealed d iv ine  
w i l l ,  

The Remedy - of Activism 

In  t h e  l a s t  century Mid-Western American Lutheranism 
made a po in t  of r e j e c t i n g  as  unchurchly t h e  "new 
methodsv ( e . g , ,  revival ism) of C a l v i n i s t i c - P u r i t a n i c  
sec tar ian ism,  with which t h e  o l d e r ,  Eastern Lutheran- 
i s m  had inc reas ing ly  compromised. Confessional ly 
conscious Lutherans wanted t o  b u i l d  and c e n t r e  t h e i r  
church l i f e  on, i n ,  and around t h e  Means o f  Grace, 

In  t h e  l a s t  few decades many synods of conserva t ive  
background, now completely Americanised, have. been 
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l o s ing  t h e i r  confess ional  consciousness,  and have 
been f r e e l y  borrowing wsuccessfu l ' f  methods from he re  
and t h e r e ,  The aims were o f t en  laudable enough. A 
c e r t a i n  r e t i cence ,  even l e tha rgy ,  had t o  be d is turbed  
and overcome; t h e  v a s t  s p i r i t u a l  resources and ener- 
g i e s  of t h e  pr ies thood of b e l i e v e r s  had t o  be s t i m -  
u l a t e d ,  tapped, and put  t o  work, But d e s p i t e  some 
v a l i d  r e s u l t s ,  t h e  ove r -a l l  e f f e c t  needs t o  be s e r -  
i o u s l y  ques t ioned ,  1s t h e  high-pressure ac t iv i sm 
of e l a b o r a t e ,  almost commercrial l y  c a l c u l a t e d  B'Stew- 
ardshipp9 and t?Evangelism9g pp-rgl-ames really- the same 
t h i n g  as  t h e  v i t a l i t y  ~f the New Testament Church? 
A l l  t h e  humming and c l a t t e r  suggest  an o r g m i s a t i o n a l  
machine r a t h e r  than t h e  mysterious organism of t h e  
True Vine, Whose f r u i t  matures unhurr ied ly  i n  t h e  
i i f e - g i v i n g  breeze  of  t h a t  S p i r i t  Who, whether He 
r u s t l e s  gent ly  o r  roars l i k e  a rushing mighty wind, 
always works i n  sovereigrl  independence, $'when and 
where H e  p l e a s e s ,  i n  those  who hear "che Gospel" 
( i%~gsburg  Confession, V ,  2 ,  s e e  a l s o  John 3 :8) ! 

Church p r a c t i c e  must be ,  t o  borrow Major C, W e  
DouglasB phrase ,  "the po l i cy  of a  p h i l ~ s o ? h y , ~ ~  t h a t  
is, it mrrst be a c o r r e c t  app l i ca t ion  and embodiment 
of p r i n c i p l e .  To d res s  Me-thodist p r i n c i p l e s  i n  t h e  
garb of  Roman Cathol ic  p rac t iws  i s  self-defeating, 
Nei ther  does t h e  theory s u s t a i n  the p r a c t i c e ,  no r  
does t h e  p r a c t i c e  i l l u s t r a t e  t h e  theory ,  S i m i l a r l y ,  
B ib l i ca l ,  Lutheran theology cannot simply be com- 
bined with approaches and p r a c t i c e s  which have been 
found "e f fec t ive9 '  o r  "successful '!  i n  Bap t i s t  C ? ~ P  

Presbyter ian  s e t t i n g s !  The attempt r e s u l t s  i n  a 
s i c k l y  hybr id  without  powers of reproduct ion.  

Severa l  aspec ts  of  t h e  popular  ac t iv ism a r e  c l e a r l y  
t r a m a b l e  not  t o  a  n a t u r a l  development of t h e  
Lutheran rose ,  bu t  t o  an a r t i f i c i a l  and s u p e r f i c i a l  
g i l d i n g  appl ied  from without.  I n  t he  f i r s t  p l ace  
ac t iv ism is a l l e r g i c  t o  doc"cine, W i l e  paying l i p -  
s e r v i c e  t o  ests-bl ished p o s i t i o n s ,  it i s  anxious t o  

g e t  on w i t h .  t h e  job, and shows i r r i t a t i o n  and impa- 
tience i n  t h e  presence o f  precis ion,  d e f i n i t i o n ,  
and c ~ n t r ~ v e r s y .  Penetrat ing i n t o  S c r i p t u r e  as 
deeply as t h e  water -sp ider  i n t o  the  water  (as h t h e r  
observed about Eek) , ac t iv ism tends t o  t h i n k  sf 
doc t r ine  i n  terms o f  s logans and p l a t i t u d e s ,  and 
t o  eva lua te  it pragmat ica l ly ,  as  i t  promotes o r  
r e t a r d s  t h e  empirical ,  s t a t i s t i c a l  growth o f  t h e  
o r g m i s a t i u n .  Faced with a c h ~ i c e ,  lfEvmgelisnasi 
w i l l  tend "& choose the  wume-siea%, and "Stewardshipu 
the  f i n m c i a l  aggrandizement sf the organisa t ion ,  
over p u r i t y  o r  co r rec tness  sf d o c t r i n e ,  This i s  
o f  course d i ame t r i ca l ly  opposed t o  t h e  genuine 
Lu the rm p r i n c i p l e ,  which cannot s u f f i c i e n t l y  em- 
phasise the  p r i o r  and c r u c i a l  importance of t h e  pur- 
i t y  sf the Gospel as the  absolu te  b a s i s  and c e n t r e  
of a l l  church - i i f e  (Augsburg Confession, VII) . Bib- 
l i c a l  doc t s ine  must indeed judge t h e  v a l i d i t y  of 
s t a t i s t i c a l  usuccessv and outward "ef fec t iveness  ; 9 f  

but t o  tu rn  this r e l a t i o n s h i p  around i s ,  i n  es-  
sence, t o  y i e l d  p r e c i s e l y  t o  t h e  most i n s o l e n t  de- 
wmds of  t h e  Tempter (Matt, 4 : l  f f , ) !  

h o t h e r  i s s u e  i s  the  very appropr ia teness  of t h e  
concept of t is tewardship ," as popular ly  used. Dr. 
H.  P ,  Hamann warns aga ins t  t h e  dangess of lega l i sm 
i n  t h i s  connection, and eoneludes 

t h a t  t h e r e  is very l i t t l e  j u s g i f i c a t i o n ,  i f  
any a t  a l l ,  f o r  desc r ib ing  t h e  m r i s t i a n  l i f e  
a s  a  l i f e  of s tewardship,  and Lhat t h e  cause of 
t h e  GospeP would be we l l  served  i f  t h e  tern i n  
i t s  popular  connection were f o r g o t t e n ,  , . 
No one who took rap tke New Testament i n  a 
search  f o r  a word t o  descr ibe  i n  an a l l - i n e l u -  
s i v e  way t h e  C h r i s t i a n  l i f e  could poss ib ly  p i ck  
on stewardship as  t h a t  word. 

" S t e ~ a d s h i p , ' ~  as  a dominant i dea ,  f i t s  much b e t t e r  
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i n t o  C a l v i n i s t i c  covenant-theology, than i n t o  a  gen- 
u ine ly  evangel ica l  approach. And i n  reading a c t u a l  
9tstewardshipu l i t e r a t u r e ,  one is  o f t en  haunted by 
t h e  d i s t i n c t  impression t h a t  a f i n a n c i a l  pinch was 
f e l t  f i r s t ,  and t h e  concern f o r  " r a i s ing  t h e  s p i r -  
i t u a l  l e v e l ,  e t c e U  came second, and t h a t  t h e  growth 
i n  s p i r i t u a l  l i f e  i s  des i r ed  not  f o r  i t s  o m  sake 
b u t ,  t o  put  i t  b l u n t l y ,  f o r  i t s  cash-value! Of 
course t h i s  i s  a l l  explained i n  terms of the  needs 
of  "immortal s o u l s ,  " h u t  then s o  were Indulgences ! 
Needless t o  say,  what i s  a t  i s s u e  i s  not  t he  Churches 
r i g h t  t o  ask f o r  love o f fe r ings  and s a c r i f i c e s  i n  
Christ's Name, bu t  t h e  way of doing t h i s ,  and i t s  
proper  p lace  i n  t h e  t o t a l  Chr i s t i an  scheme of  t h i n g s .  

No i n t e l l i g e n t  person would deny t h e  need f o r  order  
a d  o rgan i sa t ion  i n  t h e  Church. But modern organi-  
s a t iona l i sm tends  t o  e x a l t  s o u l l e s s  techniques,  with 
the r e s u l t  t h a t  Church work i s  q u a n t i f i e d ,  deper- 
sona l i sed ,  and dehumanised, I t  i s  a t e r r i b l e  t r a v -  
e s ty  on C h r i s t i a n i t y ,  when s p i r i t u a l  l i f e  i s  measured 
mainly i n  terms of man-hours, meetings, committees 
and budgets ,  and only secondar i ly  ( i f  a t  a l l ! )  i n  
terms of t h e  q u a l i t y  of fatherhood,  motherhood, hu- 
m i l i t y ,  p u r i t y ,  devot ional  depth,  d o c t r i n a l  matur i ty ,  
compassion, f a i t h f u l n e s s  i n  one 's  c a l l i n g ,  and t h e  
l i k e .  Our modern o rgan i sa t iona l  ex terna l i sm is 
rea l ly  of a p i ece  with t h e  pre-Reformation preoccu- 
pa t ion  with "ch i ld i sh  and needless  works, such a s  
p a r t i c u l a r  holy  days, prescr ibed  f a s t s  , bro the r -  
hoods, pi lgr images,  s e r v i c e s  i n  honour o f  s a i n t s ,  
r o s a r i e s ,  monasticism, and t h e  l i k e v  (Augsburg 
Confession, A r t .  XX).  Ins t ead ,  we need "publica- 
t i o n s  on t h e  Ten Commandments and o the r s  of l i k e  
import,  t t  t h a t  we may be 9f taught  t o  good purpose 
about a l l  s t a t i o n s  and d u t i e s  of  l i f e ,  i n d i c a t i n g  
what manners o f  l i f e  and what kinds s f  work a r e  
p l eas ing  t o  God i n  t h e  s e v e r a l  c a l l i n g s . "  And t h e  
Confession adds : "Concerning such th ings  preachers  
used t o  teach  l i t t l e  ." Modern "Stewardship Depart- 

mentsu do no t  seem t o  do much b e t t e r .  

For a l l  i t s  busyness,  modern ac t iv i sm seems t o  fos -  
t e r  a  deadly monotony and sameness which quench t h e  
S p i r i t  by f o r c i n g  a l l  t h e  r i c h  v a r i e t i e s  of  H i s  
g i f t s  and graces ( I  Cor. 12 ;  Eph. 4;  I P e t e r  4:lO 
f f  .) i n t o  t h e  same s t e reo typed  mould. The b e l i e f  
i n  t h e  e f f i c a c y  of  even minor d e t a i l s  of  suggested 
form let"&rs i n  " E e M . V , ~ s  manuals, f o r  example, i s  
sometimes noth ing  s h o r t  of s u p e r s t i t i o u s ,  and t h i s  
i n  c i r c l e s  which a r e  not  very p a r t i c u l a r  about t h e  
wording of d o c t r i n a l  s t a t emen t s .  The i d e a  is  t h a t  
c e r t a i n  approaches and methods have been "proved 
success fu lw  i n  some " p i l o t  p r o j e c t , "  and ought 
t h e r e f o r e  t o  be accepted by a l l .  I t  i s  assumed 
t h a t  t h e  g l i b  "public  re l ' a t ionsv  of  some c e n t r a l  
headquarters  p re sen t s  t h e  only v a l i d  "image" of t h e  
Church, and must by no means be con t rad ic t ed  l o c a l l y .  
Gifts of  the  S p i r i t  e i t h e r  f a l l  i n  l i n e  with t h e  
"programme," o r  e l s e  they  a r e  a  nuisance.  Activism 
tends t o  f o r g e t  t h a t  t h e  Gal i lean  Who conquered t h e  
Roman Empire was s e t  " fo r  a  s i g n  which s h a l l  be 
spoken agains t"  (Luke 2 : 3 4 ) ,  and t h a t  He conquered 
through a  Church which was "everywhere. . . spoken 
aga ins t9$  (Acts 2 8 :  22 )  . Had t h e  Apostles been i n -  
t e n t ,  i n  t h e  modern manner, upon ga in ing  everybody's 
"good w i l l t f  by means of  a  "pos i t i ve  p u b l i c  image," 
r a t h e r  than upon f a i t h f u l n e s s  t o  t h e i r  Lord's com- 
mission r ega rd le s s  of consequences, i t  i s  doubt fu l  
whether our  century would even have heard of them! 
Godly polemics and apologet ics  have always been p a r t  
of t h e  churchB s missionary panoply. 

The sys temat ic  mass approach through committee- 
d i r e c t e d  surveys,  follow-up work, e t c . ,  no doubt 
has a  p l ace  i n  Church l i f e ,  p a r t i c u l a r l y  i n  our  
day. But t o  emphasise t h i s  as  t h e  only o r  even t h e  
main avenue of '?home missionH work seems t o  me one- 
eyed and dangerous. The phenomenal growth of  t h e  
Church i n  a n t i q u i t y  happened i n  another  way. Not 
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through a  Church which was "everywhere. . . spoken 
aga ins t9$  (Acts 2 8 :  22 )  . Had t h e  Apostles been i n -  
t e n t ,  i n  t h e  modern manner, upon ga in ing  everybody's 
"good w i l l t f  by means of  a  "pos i t i ve  p u b l i c  image," 
r a t h e r  than upon f a i t h f u l n e s s  t o  t h e i r  Lord's com- 
mission r ega rd le s s  of consequences, i t  i s  doubt fu l  
whether our  century would even have heard of them! 
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The sys temat ic  mass approach through committee- 
d i r e c t e d  surveys,  follow-up work, e t c . ,  no doubt 
has a  p l ace  i n  Church l i f e ,  p a r t i c u l a r l y  i n  our  
day. But t o  emphasise t h i s  as  t h e  only o r  even t h e  
main avenue of '?home missionH work seems t o  me one- 
eyed and dangerous. The phenomenal growth of  t h e  
Church i n  a n t i q u i t y  happened i n  another  way. Not 



o f f i c i a l l y  organised "programmes ," bu t  t h e  spontan- 
eous s p i r i t u a l  fe rvour  of t h e  ind iv idua l  Chr i s t i ans  
and of t h e i r  congregations made them magnets t h a t  
a t t r a c w d  t h e  s p i r i t u a l l y  famished m l t i t u h s !  In  
o t h e r  words, no t  methods and techniques ,  but  t h e  
s e l f - a u t h e n t i c a t i n g  substance and content  of Chris-  
t i a n i t y  won the day. I f  t h i s  content  no longer  
fires C h r i s t i m s  and t h e i r  congregations with m i s -  
s i ona ry  zeal ,  then t h i s  i l l n e s s  cannot be cured with 
some methodological bag 0% t r i c k s .  "Vigorous o r -  
ganisms t a l k  no t  about t h e i r  processes ,  bu t  about 
t h e i r  aims ," observed G ,  K .  Chester ton a s t u t e l y .  

I f  a congregat ion ' s  s p i r i t u a l  s u b s t m c e  does no t  
s e l l  i t s e l f  with sup6sns tu ra l  na tu ra lness  (whish of 
course inc ludes  a r d u o ~ s  missionary M o w s )  t h e  
s o l u t i o n  adoes not  l i e  i n  high-pressure p u b l i c i t y  
and salesmanship techniques. This  merely compounds 
barnkruptcy wi th  d ishones ty ,  h d  shor t - te rm successes 
gained i n  t h i s  way tu rn  i n t o  long-term f a i l u r e s .  
The poorly instmcted "convertsu paraded ceremon- 
i o u s l y  through t h e  f r o n t  door ,  d r i f t  away q u i e t l y  
through t h e  back door when t h e  s p e l l  o f  t he  adver- 
t isement  has worn o f f ,  o r  when i t s  g l i b  promises 
f a i l  t o  m a t e r i a l i s e  i n  a c t u a l  Church l i f e ,  Po l i -  
t i c s  may r e l y  upon the  image i n s t e a d  o f  t h e  r e a l i t y ,  
and commerce may depend on a d v e r t i s i n g  r a t h e r  than  
on t h e  exce l lence  sf t h e  product ;  bu t  t h e  Church 
dare  n o t  s t r i v e  f o r  mere t r ic ious  "appealf1 a t  t h e  
expense of truthfilness and f a i t h f u l n e s s  ( I  Cor, 
4 : 2 ) ,  

Perhaps t h e  g r e a t e s t  danger of  ac t iv i sm i s  i t s  
tendency t o  "unchurchW t h e  l o c a l  congregation by 
making it  an inc reas ing ly  dependent agent of a  
c e n t r a l i s e d  bureaucracy o f  expe r t s  and p lanners  o f  
"programes ." A t  t h e  same time t h e  Of f i ce  o f  t h e  
Minis t ry  is  s e c u l a r i s e d  i n t o  a  mainly admin i s t r a t ive  
func t ion .  In  comparison with t h e  g l i t t e r  and g la-  
mour of r eg iona l  and n a t i o n a l  conventions of a l l  

kinds and of  a l l  s o r t s  of ambitious r f p r o j e c t s , f t  t h e  
l o c a l  congregation seems drab and u n i n t e r e s t i n g ,  
The g lory  depa r t s  from t h e  l o c a l  a l t a r ,  and t h e  i m -  
p re s s ion  begins t o  p r e v a i l  t h a t  t h e  " r ea l t f  work of 
t he  Church i s  happening somewhere e l s e .  The main 
t a s k  of congregations i s  t o  provide t h e  funds f o r  
t h i s  "real"  work elsewhere! 

I t  i s  my f i r m  convic t ion  t h a t  t h i s  t e r r i b l e  a t r o -  
phying of  t h e  meaning and funct ion  of  t h e  l o c a l  
congregation i s  one of  t h e  most b a s i c  i l l s  of t h e  
contemporary Church, t h a t  ways and means must be  
found t o  r e s t o r e  congregat ional  l i f e  t o  i t s  r i g h t f u l  
p o s i t i o n  as  t h e  normal c e n t r e  o f  g r a v i t y  i n  t h e  
p r a c t i c e  of C h r i s t i a n i t y ,  and t h a t  t h e  a c t i v i s t  
approach i s  a shor t - s igh ted  and misconceived e f f o r t  
which not  only makes mat te rs  worse bu t  h ides  t h e  
problem behind impressively e l a b o r a t e  sca f fo ld ings  . 
I am equa l ly  convinced t h a t  B i b l i c a l ,  Lutheran theo l -  
ogy, and it alone,  conta ins  t h e  c o r r e c t  s o l u t i o n ,  

The Means of  Grace 
-______P_-___.___ 

The kind of s t e a d f a s t  cont inuing "in t h e  apos t l e s  
doc t r ine  and fe l lowship ,  and i n  t h e  breaking o f  
bread,  and i n  prayersu  (Acts 2 :42) , which t h e  New 
Testament envis ions ,  can r e a l l y  happen only on t h e  
l o c a l  l e v e l ,  where it  is  p o s s i b l e  f o r  people t o  keep 
coming toge the r  r e g u l a r l y  around C h r i s t ' s  Word and 
Sacrament. On a  r eg iona l  o r  n a t i o n a l  b a s i s  t h i s  
can happen only occas ional ly ,  i n t e r m i t t e n t l y  (quar- 
t e r l y ,  annual ly,  e t c . ) ,  r e p r e s e n t a t i v e l y ,  and 
t h e r e f o r e  d e r i v a t i v e l y .  The l o c a l  " s t ead fas t  con- 
t inuing"  i s  primary and c o n s t i t u t i v e .  I t  i s  of  t h e  
e s s e  of t h e  Church. Organised groupings above t h e  
congregat ional ,  o r  l o c a l ,  l e v e l  a r e  of t h e  bene 
e s s e  o r  t h e  p lene  e s s e  o f  t h e  Church. 

-__s_ 

But i f  t h e  l o c a l  congregation is  t o  f u l f i l l  i t s  
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c r u c i a l ,  ca rd ina l  r o l e ,  as  t h e  Church i n  i t s  p lace ,  
i t s  members must have a  much c l e a r e r  and more com- 
p e l l i n g  r a t i o n a l e  of  what happens on Sunday morn- 
ings  than has  gene ra l ly  been t h e  case i n  r ecen t  
decades, i f  no t  c e n t u r i e s .  Where t h e  main congre- 
ga t iona l  ac t ion  i s  understood as  an amorphous ag- 
glomeration of a r b i t r a r y  convent ions  surrounding a 
sermon, it w i l l  be d i f f i c u l t  t o  convince people o f  
t h e  importance of t h i s  vague a c t i v i t y ,  But where 
t h e  e l l i p t i c a l  shape of  the  t h i n g  s t ands  out  c l e a r l y ,  
i n  terms of two c l e a r l y  understood f o c i ,  t h e  Word 
and t h e  Sacrament, p a r t i c i p a t i o n  w i l l  be f a r  more 
than d u t i f u l  compliance. 

A s  f a r  as  t h e  Word i s  concerned, t h e  Lutheran Church 
has  never  fo rgo t t en  Luther 's  i n s i s t e n c e  on t h e  
absolu te  primacy sf God's Word, doc t r ine ,  and preack- 
ing .  Actual Bible  s tudy must be e n e r g e t i c a l l y  Eos- 
t e r e d  t sday,  Indeed, t h e  need f o r  fu l l - t ime  Chris- 
tian schools  has never  been g r e a t e r  than it i s  now. 
The sun sf Chr i s t i an  doc t r ine  has s e t  long ago f o r  
most sf our cmtemporar ies ,  bu t  our  c i v i l i s a t i o n  
has s t i l l  been enjoying a  kind of  e t h i c a l  a f te rg low 
sf C h r i s t i a n i t y ,  Now even t h a t  i s  vanishing,  and 
the  w s ~ l d  i s  s ink ing  i n t o  t h e  n igh t  of a Btscien.- 
t i f i c u  barbarism, Secular  educat ional  systems 
inc reas ing ly  r e f l e c t  t h e  evolutionistic-material- 
i s t i c - a g n o s t i c  temper of t h e  t imes.  In  t h e s e  c i r -  
cumstances, only fu l l - t ime  Chr i s t i an  schools  can 
supply an adequate Chr i s t i an  educat ion.  

Less obvious is t h e  s t a t u s  of  t h e  Sacrament, Here 
many observers  b e l i e v e  t h a t  t h e  Real Presence, 
while  s t renuous ly  defended i n  dogmatics, has  i n  
r ecen t  t imes not  played t h e  c e n t r a l  p r a c t i c a l  r o l e  
i n  Church l i f e  which it had i n  Apostol ic ,  anc ien t ,  
and Reformation t imes ,  This means, however, t h a t  
t h e  c o r r e c t i v e  i s  no t  something new t o  be ~ b t a i n e d  
from t h e  modem L i t u r g i c a l  Movement, but  something 
o l d  a l ready given i n  B i b l i c a l ,  Lutheran theology,  

Despite v a l i d  i n s i g h t s ,  t h e  L i t u r g i c a l  Movement i s  
dangerous because of i t s  Romanising sacramentalism, 
sacerdota l i sm,  and j u s t  p l a i n  e x t e r n a l i s t i c  r i t u a l -  
i s m ,  The view of t h e  Sacrament a s  something essen-  
t i a l l y  s a c r i f i c i a l ,  something t h a t  we do toward God, 
r a t h e r  than v i c e  ve r sa ,  i s  fundamentally wrong 
(Heb. l o ) ,  The Off ice  of  t h e  Minis t ry  is  thought of 
as  some kind of new E e v i t i c a l  pr ies thood,  i n t o  which 
men a r e  admitted not  by t h e  Ca l l  of t h e  Congrega- 
t i o n ,  bu t  by t h e  l ay ing  on of hands i n  Ordinat ion.  
This leads  t o  a  theory  o f  "Apostolic SuccessionH i n  
one form o r  another ,  s i n c e  t h e  Minis t ry  i n  t h i s  view 
can be conferred only by one who i s  a l ready a mem- 
b e r  of t h i s  s e l f - p e r p e t u a t i n g  o rde r .  I t  i s  s u r p r i s -  
i n g  t h a t  Romanising Lutherans can a rden t ly  embrace 
such ideas ,  when they  a r e  r e j e c t e d  i n  t h e  d e a r e s t  
~ o s s i b l e  terms i n  t h e  T r e a t i s e  of t h e  Power and 
I ---- 
Primacy --- of t h e  Pope, e s p e c i a l l y  paragraphs 6 0 - 7 2  
To deny t h e  c o n f l i c t  i s  s o p h i s t r y .  One then has t o  
r e s o r t  t o  devices l i k e  the-  a s s e r t i o n  t h a t  t h e  Con- 
f e s s ions  con t rad ic t  themselves, a r e  i n  need of  com- 
p l e t i o n ,  e t c .  Wilhelm Loehe d i s t ingu i shed  between 
t h e  Confessions and Lu the ros  own ind iv idua l  view. 
He admitted t h a t  D r ,  C,F ,W,  Walther had Luther on 
h i s  s i d e ,  but  regard ing  t h e  Confessions he  wrote:  

Both s i d e s  have appealed t o  t h e  Symbolical 
Books. Now even though t h e r e  e x i s t s  a t  l e a s t  
one passage which i s  w r i t t e n  i n  Wal thervs  
( ind iv idua l ly  Luther-an) sense ,  t h e  p l a i n  
sense  of p a r t i c u l a r l y  some p laces  of t h e  Augs- 
burg Confession y i e l d s  no n e c e s s i t y  t o  exp la in  
them according t o  one o r  two passages.  The 
Symbolical Books seem incomplete t o  me / n i c h t  
f e r t i g l ,  Were they  complete, then I  would no t  
understand how both s i d e s  could have appealed 
t o  them, which is  not  t h e  case s i n c e  yes terday .3  

In  t h e  same l e t t e r  Loehe w r i t e s  t h a t  he  conceded t o  
D r .  Walther 
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I ---- 
Primacy --- of t h e  Pope, e s p e c i a l l y  paragraphs 6 0 - 7 2  
To deny t h e  c o n f l i c t  i s  s o p h i s t r y .  One then has t o  
r e s o r t  t o  devices l i k e  the-  a s s e r t i o n  t h a t  t h e  Con- 
f e s s ions  con t rad ic t  themselves, a r e  i n  need of  com- 
p l e t i o n ,  e t c .  Wilhelm Loehe d i s t ingu i shed  between 
t h e  Confessions and Lu the ros  own ind iv idua l  view. 
He admitted t h a t  D r ,  C,F ,W,  Walther had Luther on 
h i s  s i d e ,  but  regard ing  t h e  Confessions he  wrote:  

Both s i d e s  have appealed t o  t h e  Symbolical 
Books. Now even though t h e r e  e x i s t s  a t  l e a s t  
one passage which i s  w r i t t e n  i n  Wal thervs  
( ind iv idua l ly  Luther-an) sense ,  t h e  p l a i n  
sense  of p a r t i c u l a r l y  some p laces  of t h e  Augs- 
burg Confession y i e l d s  no n e c e s s i t y  t o  exp la in  
them according t o  one o r  two passages.  The 
Symbolical Books seem incomplete t o  me / n i c h t  
f e r t i g l ,  Were they  complete, then I  would no t  
understand how both s i d e s  could have appealed 
t o  them, which is  not  t h e  case s i n c e  yes terday .3  

In  t h e  same l e t t e r  Loehe w r i t e s  t h a t  he  conceded t o  
D r .  Walther 



noth ing  except t heo log ica l  competence and t h e  
i n t e l l e c t u a l  consis tency of t h e  Lutheran system, 
bu t  t h e r e  a s  now claimed t h a t  t h e  S c r i p t u r e  
proof was lacking ,  --which he d id  not  regard 
as  important ,  because he was wel l  ab le  t o  main- 
t a i n  h i s  exege t i ca l  a u t h o r i t i e s  over  aga ins t  me 
/worauf e r  ke in  Gewicht l e g t e ,  wei l  e r  s e i n e  
exeget ischen Autori  t a e t e n  m i r  gegenueber m i t  
Recht gefuehr t  h a l t e n  konnte/ , , . 

S t i l l ,  it i s  p o s s i b l e  t h a t  a  one-sided e x p l o i t a t i o n  
of D r .  Walther ' s  j u s t i f i e d  polemics aga ins t  Grabaufs  
h i e r a r c h i c a l  a s p i r a t i o n s  has i n  p r a c t i c e  l ed  t o  an 
inadequate llMissourianlf view of the  Minis t ry .  I t '  
is  p e r f e c t l y  c o r r e c t  t o  say  t h a t  a  p a s t o r  has no 
r i g h t  t o  l o r d  it over  h i s  congregation and t o  demand 
consc ient ious  obedience i n  adiaphora-- things n e i t h e r  
commanded n o r  forbidden i n  S c r i p t u r e .  But c h a r i t y ,  
which must r u l e  i n  such ma t t e r s ,  i s  a  two-way s t r e e t .  
I t  i s  t h e r e f o r e  equa l ly  t r u e  t h a t  congregations may 
no t  o rde r  t h e i r  p a s t o r s  about i n  adiaphora e i t h e r .  
The conception of t h e  + s t o r  as an errand-boy f o l -  
lowing orders  comes from s e c u l a r  democratism, and 
v i o l a t e s  I Cor, 4 : l  f f ,  and Heb. 13:7, and i n  t h e  
Confessions, Augsburg Confession XXVIPI , and For- 
mula of Concord, S o l i d  Declarat ion,  X,  10. TK -- 
"stewardss1 of I Cor, 4 : 1 a r e  r e a l l y  "managers ," 
The New Testament bishops were no t  advisory f igu re -  
heads, l i k e  modern ceremonial heads of s t a t e ,  bu t  
t h e  r e a l  executive o f f i c e r s ,  o r  p re s iden t s  of t h e i r  
congregat ions,  A demoralis ed, browbeaten leader -  
s h i p  t h a t  dare  not  lead ,  does not  make f o r  hea l thy  
and vigorous congregat ions.  And unless  p a s t o r s  
themselves have t h e  proper  r e spec t  f o r  t h e i r  o f f i c e ,  
they w i l l  i n e v i t a b l y  degenerate  i n t o  s e c u l a r i s e d  
lackeys of some a c t i v i s t i c  establ ishment!  

The excesses of t h e  r i t u a l i s t i c  tendency have done 
a  g r e a t  dea l  of damage, no t  only i n  f o s t e r i n g  
Romanisirfg ideas  and p r a c t i c e s ,  bu t  a l s o  i n  g iv ing  

a  bad name t o  a l l  l i t u r g i c a l  i n t e r e s t s .  P r e c i s e l y  
those who have given up t h e  d o c t r i n a l  substance of 
C h r i s t i a n i t y  a r e  o f t e n  most zealous on behal f  o f  
l i t u r g i c a l  d e t a i l s  of  a l l  k inds .  There is  something 
s p i r i t u a l l y  p a t h e t i c  and pa tho log ica l  about an a t -  
t i t u d e  which f r e e l y  and ind i sc r imina te ly  mixes up 
S t .  Paul,  Barth,  Augustine, T i l l i c h ,  Luther,  Aulen, 
e t c . ,  bu t  then becomes very consc ient ious  about t h e  
requirement t h a t  candles  must conta in  a t  l e a s t  51 
p e r  cent  pure beeswax! The d e v i l  t ake  t h e i r  bees- 
wax i f  they won't l eave  us C h r i s t ' s  teaching  i n t a c t !  

Yet t h e  r i t u a l i s t i c  excesses of our t ime remind me 
of a  c h i l d  clawing a t  wa l l s  and e a t i n g  d i r t :  t h e r e  
i s  obviously something missing i n  h i s  d i e t !  While 
we have remembered t h e  t r u t h  t h a t  "ceremonies o r  
church usages . . . a r e  i n  and f o r  themselves no 
d iv ine  worship o r  even p a r t  of i t , " 4  we have not  a l -  
ways remembered t h e  corresponding t r u t h  of t h e  Augs- 
burg Confession " tha t  noth ing  con t r ibu te s  s o  much 
t o  t h e  maintenance o f  d i g n i t y  i n  p u b l i c  worship and 
t h e  c u l t i v a t i o n  of  reverence and devotion among t h e  
people a s  t h e  roper  observance o f  ceremonies i n  
t h e  churches , q f  ! 
The core i s s u e  r a i s e d  by t h e  L i t u r g i c a l  Movement, 
however, has t o  do no t  with ceremonial d e t a i l ,  bu t  
with t h e  p l ace  of  t h e  Lord's Supper i n  t h e  l i f e  of  
t h e  Church. I n  view of  t h e  Movement ' s a b e r r a t i o n s ,  
i t  can serve  us  mainly by s t i m u l a t i n g  us t o  look 
t o  the  rock whence we were hewn--the theology o f  
t h e  S c r i p t u r e s  and t h e  Confessions. Here we w i l l  
f i n d  a l l  t h a t  is  v a l i d  i n  t h e  L i t u r g i c a l  Movement, 
p lus  t h e  proper  dogmatic foundat ion,  and minus t h e  
exaggerat ions and d i s t o r t i o n s .  

The Lutheran Church has  always understood t h e  L i t -  
urgy, t h e  main s e r v i c e  of t h e  Church, c o n s i s t i n g  
of preaching and t h e  Sacrament, n o t  a s  a  pure ly  
h i s t o r i c a l - t r a d i t i o n a l  development, but  as  something 
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der iv ing  from t h e  very teaching  and p r a c t i c e  of t h e  
New Testament i t s e l f ,  

R e  Apology, while  s t r o n g l y  r e j e c t i n g  t h e  s a c r i -  
leg ious  no t ion  t h a t  C h r i s t ' s  body and blood a r e  
s a c r i f i c e d  anew i n  t h e  Lord's Supper, admits t h a t  
t h e  e n t i r e  ac t ion ,  inc luding  t h e  sermon, e t c , ,  may 
be  regarded as  a  s a c r i f i c e  of p r a i s e  and thanks- 
g iv ing  (not as  a  p r o p i t i a t o r y  s a c r i f i c e ) .  In  t h i s  
connection it becomes c l e a r  t h a t  t h e  Apology" con- 
cept  of t h e  Liturgy i s  deeply rooted  i n  t h e  theology 
of t h e  Bib le :  

We a r e  p e r f e c t l y  w i l l i n g  f o r  t h e  Mass t o  be 
understood a s  a  d a i l y  s a c r i f i c e ,  provided t h i s  
means t h e  whole Mass, t h e  ceremony and a l s o  
t h e  proclamation of  t h e  Gospel, f a i t h ,  p raye r ,  
and thanksgiv ing ,  Taken toge the r ,  t hese  a r e  
t h e  d a i l y  s a c r i f i c e  of t h e  New Testament; t h e  
ceremony was i n s t i t u t e d  because of them and 
ought not  be  sepa ra t ed  from them, Therefore 
Paul says  (I Cor, l l : 2 5 ) ,  BfAs o f t e n  as  you e a t  
t h i s  bread and dr ink  t h e  cup, you proclaim t h e  
Lord' s death . "6 

Dr, C.F.W. Wal therps  m e a t  e d i t i o n  of B a i e r D s  Com- - - - -  '2 

pendium, approvingly quotes  John Gerhard as  listing 
among t h e  " less  p r i n c i p a l  purposes" o f  t h e  Sacra-  
ment : 

4, That we might preserve  t h e  p u b l i c  assemblies 
of t h e  Chr i s t i ans  t h e  s t r e n g t h  and bond of  
which is  t h e  ce l eb ra t ion  of  t h e  Lord's Supper, 
I Cor. 1 1 ~ 2 0 . 7  

Elsewhere Gerhard spe  l l s  out  New Testament p r a c t i c e  
even more f u l l y :  

Because t h e r e f o r e  it has  been accepted a s  a 
p r a c t i c e  i n  t h e  Chr i s t i an  Church, t h a t  i n  t h e  

pub l i c  assemblies of t h e  Church a f t e r  t h e  
preaching and hear ing  of t h e  Word, t h i s  Sacra- 
ment i s  ce l eb ra t ed ,  t h e r e f o r e  t h i s  custom must 
not  be departed from without urgent  n e c e s s i t y  . . . it is . . . c l e a r  from Acts 20:7, I Cor. 
11:20.33, t h a t  when t h e  Chr i s t i ans  d id  ga the r  
a t  one p l ace ,  they were accustomed t o  c e l e b r a t e  
t h e  Euchar is t .  

And D r .  Walther 's  col league,  F r i ed r i ch  Lochner, wrote 
i n  h i s  c l a s s i c  Wauptgottesdienst:  

Oat -the b a s i s  of  Acts 2 4 2  and I Cor. 11 and 
according t o  t h e  example of t h e  anc ient  Church, 
t h e  Lutheran Church regards t h e  Communion Ser- 
v i c e  as  t h e  most g lor ious  and important o f  a l l  
pub l i c  s e r v i c e s .  . . She t h e r e f o r e  d i s t ingu i shes  
between t h e  Main Serv ice  and Minor Serv ices .  A 
d iv ine  Serv ice  becomes t h e  Main Serv ice  not  by 
v i r t u e  of the  s i g n i f i c a n c e  of  t h e  Sunday o r  t h e  
holy Day, no r  because of  t h e  season of  t h e  yea r ,  
nor  through l i t u r g i c a l  e l abora t ion ,  bu t ,  a s  
given by t h e  S c r i p t u r a l  r e l a t i o n  of  Word and 
Sacrament, by v i r t u e  of t h e  f a c t  t h a t  t h e  ac t ion  
of t h e  Sacrament of t h e  Body and Blood of Chr i s t  
immediately fol lows upon t h e  proclamation of 
t h e  Word of t h e  Gospel, and thus  r ep resen t s  t h e  
s e a l  of t h e  Word, t h e  aim and conclusion of t h e  
Serv ice .  A l l  o t h e r  s e r v i c e s ,  i n  which t h e  ac- 
t i o n  of  t h e  Sacrament i s  not  intended from t h e  
o u t s e t ,  become Minor Serv ices ,  no mat te r  how 
r i c h  t h e i r  l i t u r g i c a l  appointments.9 

D r .  Walther s a i d  i n  a  Maundy Thursday sermon: 

The f i rst  Chr i s t i ans  ce l eb ra t ed  i t  almost d a i l y ;  
e s p e c i a l l y  i n  t imes of persecut ion ,  i n  o rde r  
t o  be d a i l y  ready f o r  dea th .  . . The Holy Sup- 
pe r  was regarded a s  t h e  most g lo r ious  d iv ine  
Armoury, i n  which one r ece ives  t h e  most invinc-  
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and thanksgiv ing ,  Taken toge the r ,  t hese  a r e  
t h e  d a i l y  s a c r i f i c e  of t h e  New Testament; t h e  
ceremony was i n s t i t u t e d  because of them and 
ought not  be  sepa ra t ed  from them, Therefore 
Paul says  (I Cor, l l : 2 5 ) ,  BfAs o f t e n  as  you e a t  
t h i s  bread and dr ink  t h e  cup, you proclaim t h e  
Lord' s death . "6 

Dr, C.F.W. Wal therps  m e a t  e d i t i o n  of B a i e r D s  Com- - - - -  '2 

pendium, approvingly quotes  John Gerhard as  listing 
among t h e  " less  p r i n c i p a l  purposes" o f  t h e  Sacra-  
ment : 
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of t h e  Chr i s t i ans  t h e  s t r e n g t h  and bond of  
which is  t h e  ce l eb ra t ion  of  t h e  Lord's Supper, 
I Cor. 1 1 ~ 2 0 . 7  

Elsewhere Gerhard spe  l l s  out  New Testament p r a c t i c e  
even more f u l l y :  

Because t h e r e f o r e  it has  been accepted a s  a 
p r a c t i c e  i n  t h e  Chr i s t i an  Church, t h a t  i n  t h e  

pub l i c  assemblies of t h e  Church a f t e r  t h e  
preaching and hear ing  of t h e  Word, t h i s  Sacra- 
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not  be departed from without urgent  n e c e s s i t y  . . . it is . . . c l e a r  from Acts 20:7, I Cor. 
11:20.33, t h a t  when t h e  Chr i s t i ans  d id  ga the r  
a t  one p l ace ,  they were accustomed t o  c e l e b r a t e  
t h e  Euchar is t .  

And D r .  Walther 's  col league,  F r i ed r i ch  Lochner, wrote 
i n  h i s  c l a s s i c  Wauptgottesdienst:  

Oat -the b a s i s  of  Acts 2 4 2  and I Cor. 11 and 
according t o  t h e  example of t h e  anc ient  Church, 
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v i c e  as  t h e  most g lor ious  and important o f  a l l  
pub l i c  s e r v i c e s .  . . She t h e r e f o r e  d i s t ingu i shes  
between t h e  Main Serv ice  and Minor Serv ices .  A 
d iv ine  Serv ice  becomes t h e  Main Serv ice  not  by 
v i r t u e  of the  s i g n i f i c a n c e  of  t h e  Sunday o r  t h e  
holy Day, no r  because of  t h e  season of  t h e  yea r ,  
nor  through l i t u r g i c a l  e l abora t ion ,  bu t ,  a s  
given by t h e  S c r i p t u r a l  r e l a t i o n  of  Word and 
Sacrament, by v i r t u e  of t h e  f a c t  t h a t  t h e  ac t ion  
of t h e  Sacrament of t h e  Body and Blood of Chr i s t  
immediately fol lows upon t h e  proclamation of 
t h e  Word of t h e  Gospel, and thus  r ep resen t s  t h e  
s e a l  of t h e  Word, t h e  aim and conclusion of t h e  
Serv ice .  A l l  o t h e r  s e r v i c e s ,  i n  which t h e  ac- 
t i o n  of  t h e  Sacrament i s  not  intended from t h e  
o u t s e t ,  become Minor Serv ices ,  no mat te r  how 
r i c h  t h e i r  l i t u r g i c a l  appointments.9 

D r .  Walther s a i d  i n  a  Maundy Thursday sermon: 

The f i rst  Chr i s t i ans  ce l eb ra t ed  i t  almost d a i l y ;  
e s p e c i a l l y  i n  t imes of persecut ion ,  i n  o rde r  
t o  be d a i l y  ready f o r  dea th .  . . The Holy Sup- 
pe r  was regarded a s  t h e  most g lo r ious  d iv ine  
Armoury, i n  which one r ece ives  t h e  most invinc-  



i b l e  weapons f o r  t h e  s p i r i t u a l  b a t t l e .  . . The 
holy  Supper with t h e  body and blood of Jesus  
C h r i s t  i s  t h e  new Tree o f  Li fe ,  which s tood i n  
Paradise ,  which Christ has now again p l an ted  i n  
H i s  Kingdom of Grace, 

0 adorable,  comforting mystery! The holy  f l e s h  
of God, which t h e  angels  adore and t h e  archangels  
reverence,  becomes a  Food f o r  s inne r s !  Let t h e  
heavens r e j o i c e ,  l e t  t h e  e a r t h  be g lad ,  but  s t i l l  
more t h e  b e l i e v i n g  s o u l ,  which enjoys such g rea t  
g i f t s !  10 

And t h e  g r e a t  Lutheran h i s t o r i c a l  theologian o f  our  
t ime, D r .  H.  Sasse,  says  of Chr i s t i an  a n t i q u i t y :  

This  c lose  connection between t h e  proclamation 
of t h e  Gospel and t h e  Sacrament of t h e  A l t a r  
expla ins  t h e  f a c t  t h a t  a t  a l l  t imes t h e  Eucha- 
rist has  been t h e  cen t r e  of t h e  Church9s worship 
and l i f e ,  . , Thus t h i s  sacrament wa&ls i n  every 
r e spec t  t h e  l i f e  of t h e  Church. I t  was never  
t o  be  separa ted  from t h e  Gospel. The Church 
of t h e  f i r s t  cen tu r i e s  was t h e  Church of t h e  
Euchar is t .  A Sunday, a  LordDs Day, was un- 
th inkable  without  t h e  Lord's Supper, But i f  
ever  t h e  Church was a  preaching Church, t h e  
Church of t h e  Apostles and t h e  Church Fathers  
was. The same i s  t r u e  of a l l  g r e a t  per iods  of  
t h e  Church, The sacrament and t h e  sermon be- 
long toge the r ,  and it i s  always a  s i g n  of t h e  
decay of t h e  Church i f  one is  emphasised a t  t h e  
expense of t h e  o t h e r . l l  

Ce r t a in ly  t h e  Reformation was one of t h e  very "grea t  
per iods  of t h e  Church . I t  I ts  genuine spokesman, t h e  
Augsburg Confess ion,  says  : 

Our churches a r e  f a l s e l y  accused of abo l i sh ing  
t h e  Mass. Actual ly,  t h e  Mass i s  r e t a ined  among 

us and i s  ce l eb ra t ed  with t h e  g r e a t e s t  rever -  
ence. 

And t h e  Apology e l a b o r a t e s :  

We can t r u t h f u l l y  claim t h a t  i n  our  churches 
t h e  p u b l i c  Li turgy i s  more decent than i n  t h e i r s  . , . Every Lord's Day many i n  our  c i r c l e s  use  
t h e  Lord% Supper, bu t  only a f t e r  they  have been 
i n s t r u c t e d ,  examined, and absolved.13 

To begin wi th ,  we must r e p e a t  t h e  p r e f a t o r y  
s tatement  t h a t  we do not  abo l i sh  t h e  Mass bu t  
r e l i g i o u s l y  keep and defend it. I n  our  churches 
Mass is  ce l eb ra t ed  every Sunday and on ~ t h e r  
f e s t i v a l s ,  when t h e  sacrament is o f fe red  t o  
those  who wish f o r  i t  a f t e r  they  have been ex- 
amined and absolved, . . 
There i s  noth ing  con t ra ry  t o  t h e  church c a t h o l i c  
i n  our  having only t h e  p u b l i c  o r  common Mass.14 

Luther h imsel f ,  i n  an opinion da ted  August 15, 1528, 
recommended : 

t h a t  one o r  two masses be h e l d  i n  t h e  two par- 
i s h  churches on Sundays o r  holy  days, depending 
on whether t h e r e  a r e  many o r  few communicants. a 

during t h e  week, l e t  mass be  h e l d  on whatever 
days it would be  necessary,  t h a t  i s ,  i f  s e v e r a l  
communicants were t h e r e ,  and would ask and de- 
s i r e  i t ,  Thereby no one would be forced t o  t h e  
Sacrament, and y e t  eve r  one would be su f  f i c -  
i e n t  l y  served  t h e r e i n .  1 5 

Luther never  contemplated any o t h e r  main, s tandard  
Sunday s e r v i c e  than one with both  preaching and t h e  
Sacrament, Both h i s  Lat in  Mass of 1523 and h i s  
German Mass of 1526 inc lude  t h e  Sacrament as a  mat- 
t e r  of course,  In  f a c t  i n  t h e  former work Luther 
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s t r o n g l y  disapproves t h e  Roman custom of omi t t ing  
t h e  Consecration on Good Fr iday ,  which is  B q t o  mock 
a d  r i d i c u l e  C h r i s t  with h a l f  of  a  mass and t h e  one 
p a r t  of t h e  sacrament.  "16 Three paragraphs l a t e r  he  
says  : "For proper ly  speaking, t h e  mass c o n s i s t s  
i n  us ing  t h e  Gospel and communing a t  t h e  t a b l e  of  
t h e  

This  was s t anda rd  Lutheran p r a c t i c e  f o r  about two 
c e n t u r i e s .  Indeed, some Church orders  of t h e  s i x -  
t e e n t h  century  ( f o r  example, Pomerania, 1563, 
Liegni tz ,  1594, Wittenberg, 1559 and 1565, and 
Muehlenberg, 1540 and 1552) presc r ibed  pub l i c  ad- 
monitions s % ~  f requent  recept isn  0% t h e  most ven- 
e r a b l e  Sacrament" i n  case the  Supper could no t  be 
ce l eb ra t ed  for lack of  coman ican t s  , I 7  

The "Old Missouri99 Real Lexikon by E .  Eckhardt, 
which desc r ibes  !'the Lutheran Order of  Serv icew 
as "a whole wi th  a  f i n e  arrangement of i t s  p a r t s 9 ?  
(ein Ganzes i n  f e i n e r  Gliederung)18 and says t h a t  
"it i s  j u s t  i n  t h e  ce l eb ra t ion  o f  t h e  Lord's Sup- 
p e r  t h a t  t h e  Main Serv ice  reaches i t s  ~ l i m a x , ~ l g  
l a c o n i c a l l y  a s s e r t s  t h a t  t h e  Liturgy was cor rupted  

1, by t h e  T h i r t y  Years War 
2.  by those  of  Spener ' s  pe r sua t ion  / p i e t i s t s / .  . . 
3. by ra t ional i sm.20 

This b l i g h t  must be overcome i n  l a r g e  p a r t  by a  
r a d i c a l  re -appropr ia t ion  o f  t h e  p r a c t i c a l  meaning 
of t h e  Real Presence, I t h e r e f o r e  conclude with 
t h r e e  g r e a t  tes t imonies  t o  t h e  Sacrament: 

Christian Scr ive r :  

we i n  no way d e t r a c t  from t h e  o t h e r  means o f  
grace,  Holy Baptism, t h e  Word, and f a i t h ;  we 
do no t  want t o  sunder  what God ha th  joined to -  
ge the r ;  God a l s o  has o t h e r  foods,  bes ide  bread ,  

which, ea ten  by man, s t r eng thens  and preserves  
h i s  body, y e t  bread i s  t h e  n o b l e s t ,  Ifhat i s  
begun i n  Holy Baptism, and through t h e  Word, 
t h a t  i s  confirmed and a s  i t  were completed i n  
t h e  venerab l e  Supper; t h e  h ighes t  degree which 
a bap t i sed  and b e l i e v i n g  Chr i s t i an  can reach 
i n  t h e  mystery of fe l lowship  wi th  C h r i s t ,  i s  
without a  doubt t h e  one which i s  granted him i n  
t h i s  holy  Meal of Love. And I know noth ing  
t h a t  would be  more powerful i n  s t rengthening  
and preserv ing  f a i t h ,  and b r ing ing  it t o  f u l l  
joy and h ighes t  p l easu re ,  than j u s t  t h i s  Sacra- 
ment, 21 

C, F a  W, Walther: 

Woe t o  us ,  t h e r e f o r e ,  i f  we wanted t o  y i e l d  and 
give i n  he re l  Thereby we would be su r rende r ing  
nothing l e s s  than t h e  Holy o f  Holies  of t h e  
Chr i s t i an  Church, the  Ark of t h e  Covenant and 
t h e  Idercy Seat  of t h e  New Covenant. . . 
I t  i s  t r u e ,  my beloved, i n  t h e  Holy Supper 
t h e r e  i s  given t o  us no o t h e r  grace than t h a t  
which i s  given t o  us  a l ready i n  Baptism, i n  
t h e  preaching of t h e  Gospel, and i n  t h e  comfort- 
i ng  Absolution. . . Accordingly it  might wel l  
seem as i f  every person i s  thereby s u f f i c i e n t l y  
suppl ied  with t h e  t r e a s u r e  of  t h e  forg iveness  
of s i n s  and t h a t  it t h e r e f o r e  mat te rs  l i t t l e ,  
i f  t he  Holy Supper with i t s  forg iveness  of s i n s  
is mut i la ted  o r  taken from him e n t i r e l y ,  

But t h i s  i s  by no means s o .  Rather ,  t h e  Holy 
Supper i s  t h e  r e a l  crown of  a l l  t h e  means of 
grace which Chr i s t  has given t o  H i s  dea r  Chris-  
tendom. . . 0, who can express  what a  g lo r ious ,  
comforting, heavenly sweet Meal t h e  Holy Supper 
i s ?  Here t h e  forg iveness  of s i n s  is  not  only 
preached, proclaimed, promised, assured,  and 
sea l ed  t o  u s ,  as  i n  t h e  o t h e r  means of  grace,  
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is mut i la ted  o r  taken from him e n t i r e l y ,  

But t h i s  i s  by no means s o .  Rather ,  t h e  Holy 
Supper i s  t h e  r e a l  crown of  a l l  t h e  means of 
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sea l ed  t o  u s ,  as  i n  t h e  o t h e r  means of  grace,  



but  here  Chr is t  a t  t h e  same time gives H i s  Body 
and H i s  Blood t o  H i s  Chr i s t i ans ,  a s  the guar- 
antee  of it. No, a  more precious,  incontro-  
v e r t i b l e  d iv ine  guarantee t h e r e  cannot be,  . . 
Let us  not  be ashamed of t h i s  doct r ine ,  but  joy- 
f u l l y  confess it, and pub l ic ly  p r a i s e  it as the  
rnost precious t r e a s u r e  ent rus ted  t o  us. 22 

Charles P o r t e r f i e l d  Krauth: 

The Sacramental Presence i s  the  necessary se -  
quel ,  t h e  crowning glory of the  Incarnation and 
Atonement. . . 
A l l  theology without exception has had views of 
t h e  atonement which were lower o r  higher,  as  
i t s  views of t h e  Lord's Supper were low o r  high. 
Men have t a lked  and wr i t t en  as  i f  the  doc t r ine  
of our Church, on t h i s  po in t ,  were a  s tup id  
blunder, forced upon it by the  s e l f - w i l l  and 
obst inacy of  one man. The t r u t h  i s ,  t h a t  t h i s  
doct r ine ,  c l e a r l y  revealed i n  the  New Testament, 
clearly confessed by t h e  e a r l y  Church, l i e s  a t  
t he  very h e a r t  o f  t h e  Evangelical system--Christ 
is the cen t re  of t h e  system, and i n  t h e  Supper 
i s  the cen t re  of C h r i s t t s  r eve la t ion  of Himself, 
The glory and rrr/stery of t h e  Incarnation combine 
t h e r e  as they combine nowhere e l s e ,  Cornmion 
with Chr is t  is t h a t  by which we l i v e ,  and the  
Supper is s t the  Communion, Had Luther abandoned 
this v i t a l  doctrine,  the  Evangelical Protes tant  
Church would have abandoned him. He did  not  
make t h i s  doctrine--next i n  i t s  immeasurable 
importance t o  t h a t  of j u s t i f i c a t i o n  by f a i t h ,  
with which it ind i s so lub ly  coheres--the doct r ine  
made him. The doc t r ine  of t h e  Lord's Supper 
is t h e  most v i t a l  and p r a c t i c a l  i n  t h e  whole 
range sf the  profoundest Chris t i a n  l i f e - - t h e  
doc t r ine  which, beyond a l l  o the r s ,  condit ions 
a d  v i t a l i s e s  t h a t  l i f e ,  f o r  i n  it t h e  charac- 
ter of f a i t h  is  determined, invigora ted ,  and 

p u r i f i e d  as it i s  nowhere e l s e .  I t  i s  not only 
a  fmdamental doct r ine ,  but i s  among t h e  most 
fundamental sf fundamentals. We know what we 
have w r i t t e n ,  We know t h a t  t o  take our Saviour 
a t  H i s  Word here ,  t o  receive  t h e  teachings of 
the  New Testament i n  t h e i r  obvious i n t e n t ,  i s  
t o  incur  with the  current  relgionism a  reproach 
l i t t l e  l e s s  b i t t e r  than i f  we had taken up arms 
agains t  the  h o l i e s t  t r u t h s  of  our f a i t h .  We 
are  w i l l i n g  t o  endure i t ,  , . The Lutheran 
Church has su f fe red  more f o r  h e r  adherence t o  
t h i s  doct r ine  than from a l l  o the r  causes, but  
the  doct r ine  i t s e l f  repays h e r  f o r  a l l  he r  su f -  
f e r ing .  To he r  it i s  a  very small th ing  t h a t  
she should be judged of man's judgement, , . 23 

The Church of t h e  pure Word and Sacrament dare not 
underrate the power and t h e  genuinely re l ig ious  
appeal of the  modern uEcumenicalw maelstrom. These 
forces cannot be met with mere defensiveness,  We 
must have something s t ronger ,  b e t t e r ,  and more con- 
vincing t o  o f f e r  our searching youth. The recovery 
of the  f u l l  r ichness of  our Bib Zical-Confessional 
he r i t age ,  and not  i n  an academic, ant iquar ian  way, 
but  as l i v i n g  p r a c t i c e ,  i s  the re fo re  a  matter  of 
top  p r i o r i t y .  And we must not  allow ourselves t o  
become s ide- t racked by misernderstazdings , as  i f ,  
f o r  ins tance ,  it were a  quest ion o f  the  "frequencyw 
of Communion celebra t ions .  Beneath a l l  p r a c t i c a l  
d e t a i l s  we must apprecia te  anew the  b a s i c  p r i n c i p l e  
t ha t  i n  t h e  New Testament t h e  Holy Supper is not 
something occasional ,  add i t iona l ,  o r  extraordinary,  
but  a normal, r egu la r ,  usual ,  and i n t e g r a l  p a r t  of  
congregational worship. I t  i s ,  i n  f a c t ,  the  New 
Testament i n  ac t ion ,  On t h i s  bas i s  a  s o l i d ,  com- 
pe l l ing ,  and convincing l o c a l  church l i f e  can be 
bui  It, And when loca l  congregations a re  insp i red  
by a  coherent and confident view of t h e i r  function 
and d ign i ty ,  ins tead  of being patronised by cen t ra l -  
i s e d  e c c l e s i a s t i c a l  super-corporat ions and confused 
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by p a i n f u l  u n c e r t a i n t i e s  and anxious experimentings 
wi th  ever  new techniques,  t h e  "youth problem" i s  
l a r g e l y  so lved ,  and a f i rm,  i n t e g r a t i n g  p r i n c i p l e  
e x i s t s  f o r  e f f e c t i v e  mission outreach.  

Awake, Thou S p i r i t ,  Who d ids  t f i r e  
The watchmen of t h e  Church's youth, 

Who faced  t h e  f o e ' s  envenomed i r e ,  
Who witnessed day and n i g h t  Thy t r u t h ,  

Whose voices  loud a r e  r ing ing  s t i l l ,  
And b r ing ing  h o s t s  t o  know Thy w i l l .  

0 h a s t e  t o  he lp ,  e r e  we a r e  l o s t !  
Send preachers  f o r t h ,  i n  s p i r i t  s t rong ,  

Armed wi th  Thy Word, a daunt less  hos t ,  
Bold t o  a t t a c k  t h e  r u l e  of wrong: 

Let them t h e  e a r t h  f o r  Thee rec la im,  
Thy h e r i t a g e ,  t o  know Thy name. 

The Church's d e s e r t  paths r e s t o r e :  
Let stumbling-blocks t h a t  i n  them l i e  

Hinder Thy Word hencefor th  no more, 
Error  des t roy ,  and heresy .  

And l e t  Thy Church, from h i r e l i n  s f r e e ,  
Bloom a s  a garden f a i r  t o  Thee, 2$ 
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Correc t ions  i n  Winter 1967-68 I s sue  

In  t h e  f i r s t  l e c t u r e ,  TRUTH AND/OR CONSEQUENCES, 
p.  56, t h e  f o u r  Greek terms t h a t  should accompany 
t h e  diagram a r e ,  i n  descending o rde r  : 

Also t h e  fol lowing co r rec t ions  a r e  t o  be made i n  
t h e  footnote  numbering i n  the  text--beginning p. 24: 

Change 43 t o  44, 44 t o  45, 45 t o  46, 46 t o  47,  47 t o  
48, 48 t o  48a v lS iby l l en ,u  i n  J ,  J.  Herzog, G .  L .  

P l i t t ,  A. Hauck, Real-Encyklopaedie 
f u e r  P r o t e s t a n t i s c h e  Theologie und 
Kirche (Leipzig,  1884), vo l .  1 4 z .  
181, 




